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THE  EDITOR'S  PREFACE. 


AT  no  time  within  the  memory  of  this  generation 
have  the  relations  in  "  Church  and  State  "  been 
so  strained  as  the  present ;  for,  under  the  plea  of 
reform,  institutions  of  all  kinds,  civil  and  religious, 
are  on  their  trial,  and  it  is  necessary,  therefore,  that 
every  loyal  Englishman — but  more  especially  loyal 
Englishmen  who  are  members  of  our  National 
Church — should  be  able  to  give  a  reason  for  their 
convictions  and  principles.  For  all  such  the  "English 
Opinion  Series  "  of  handbooks,  of  which  this  is  the 
first,  were  written.  They  take  into  consideration  a 
variety  of  matters  in  "  Church  and  State,"  and  are 
intended  to  appeal  to  both  the  intellect  and  the 
heart,  in  language  free  from  abuse  and  exaggeration, 
but  yet  firm  and  emphatic,  with  a  perfect  confidence 
that  the  more  the  foundations  are  examined,  the 
more  earnest  and  complete  will  be  our  defence  of 
them.  To  our  Nonconforming  and  Roman  Catholic 
fellow-countrymen  we  simply  add  :  The  appeal  will 
be  "to  the  law  and  to  the  testimony;  and  if  they 
speak  not  according  to  this  word,  they  shall  not  have 
the  morning  light."  (Douay  Bible,  Isaias  viii.  20.) 

MARK  KNOWLES. 

1 8,  ADAM  STREET,  ADELPHI, 
LONDON,  W.C. 


PREFACE. 


"  The  main  object  of  discussion  should  be,  not  to  refute  error, 
but  to  establish  truth." — Dr.  J.  H.  NEWMAN. 

"  T  ET  not  these  words  be  heard  between  us  : 
-• — '  '  I  say,'  or,  'You  say  ;'  but  rather  let  us  hear  : 
'Thus  saith  the  Lord;'  for  there  are  certain  books 
of  the  Lord  on  whose  authority  both  sides  acquiesce. 
There  let  us  seek  our  Church ;  tJiere  let  us  judge  our 
cause.  Take  away,  therefore,  all  those  things  which 
each  alleges  against  the  other,  and  which  are  derived 
from  any  other  source  than  the  canonical  books  of 
Holy  Scripture.  But  perhaps  some  will  ask,  'Why 
take  away  such  authorities  ? '  Because  I  would  have 
the  holy  Church  proved,  not  by  human  documents, 
BUT  BY  THE  WORD  OF  GOD."  * 


*  AUGUSTINE,  On  the  Unity  of  the  Church,  cap.  vi.  torn.  vii.  p.  625. 
Lugduni,  1562. 
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Cl)e  Crecti  of  tlje  Eoman  Cljurrf). 

"  They  undermine  our  truths  in  order  to  build  up  their  errors ;  their 
work  rises  by  destruction  of  truth."— TERTULLIAN,  De  Pr<zs.  Bar. 
c.  xliii.  p.  55,  vol.  ii.  Hake  Magcl.,  1770. 

1.  T  N  order  to  enable  us  to  appreciate  the  theory 
A  of  the  Roman  Church  on  "  Tradition  "  as  sup- 
plementing the  sacred  Scriptures  in  matters  of 
doctrinal  faith,  a  few  preliminary  observations  on 
the  present  Creed  of  that  Church  will  be  necessary. 

Throughout  the  entire  proceedings  of  the  Council 
of  Trent,  held  during  the  years  1545  to  1563,  there 
can  be  traced  an  admitted  marked  distinction  between 
the  "  Catholic  "  or  Universal  Church,  and  that  section 
of  professing  Christian  members  of  the  Roman  Church, 
which  is  repeatedly  designated  as  "  The  Holy  Roman 
Apostolic  Church."  This  distinction  is  more  clearly 
marked  by  the  claim  advanced  by  that  Church  as 
being  "  the  Mother  and  Mistress  of  all  Churches,"  a 
statement  historically  untrue.  This  can  only  apply 
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to  other  Churches  not  in  communion  with  her,  the 
members  of  which  do  not  admit  the  supremacy  or 
authority  of  Rome's  chief  Bishop,  styled  "  Pope." 
That  there  exists  and  have  existed,  from  the  first 
foundation  of  Christianity,  Churches  not  only  inde- 
pendent of  Rome,  but  of  earlier  date,  needs  no 
corroborative  proofs. 

2.  According  to  the  law  of  the  Church  in  the  fourth 
century,  as  laid  down  in  the  Codex  of  Justinian— 
and  we  are  not  aware  that  this  law  has   ever  been 
repealed — we  read  : 

"We  order  that  all  who  follow  this  rule  (that  is,  who 
believe  in  the  Deity  of  the  Father,  Son,  and  Holy  Spirit, 
in  their  co-equal  majesty  and  triune  Godhead,  according 
to  apostolic  teaching  and  gospel  doctrine)  shall  adopt  the 
name  of  Catholic  Christian"* 

3.  Hence  it  is  admitted  that  any  Christian  Com- 
munion or   local    Church    holding   this  formula,   or 
declaration  of  faith,   is  equally  with  the  Church  of 
Rome  entitled  to  membership  of  the  one  Universal 
or    Catholic    Church.       In   that   view   we   are   quite 
consistent    when    we    speak    of    a    Greek    Catholic, 
a   Roman    Catholic,   an    English    Catholic,    &c.    &c- 
The  term   is  not   Scriptural,  and   has   only  recently 


*  "  Hanc  legem  (i.e.,  qui  secundum  Apostolicam  disciplinam  Evan- 
gelicarnque  doctrinam,  Patris,  et  Filii,  et  Spiritus  Sancti  unam  deitatem 
sub  pari  majestate  et  sub  pia  Trinitate  credunt)  sequentes,  Christianorum 
Catholicorum  nomen  jubemus  amplecti."  (Cod.  JUST.  lib.  i.  tit.  i. ) 
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been  exclusively  appropriated  by  the  Roman  Church 
to  herself.  Such  exclusive  appropriation  is  manifestly 
inconsistent  since  the  Roman  Church  is  not  "universal," 
and  her  chief  Bishop,  called  "the  Pope,"  is  not  re- 
cognised as  supreme,  or  as  having  any  authority  over 
other  independent  Communions.  This  claim  has  never 
been  conceded  to  her  by  other  Churches.  The  title  of 
"  Universal  Bishop "  was  a  concession  made  by  the 
Emperor  Phocas  to  Boniface  III.,  the  Bishop  of  Rome, 
A.D.  706* — a  title  which  had  been  assumed  by  the 
Greek  patriarch  (the  Bishop  of  Constantinople),  and 
has  been  retained  by  his  successors  up  to  the  present 
day.  It  is  nozv,  however,  claimed  by  successive  Popes 
by  divine  right,  on  the  authority  of  the  exploded 
fable,  that  Peter  was  appointed  by  our  Lord  the  first 
and  chief  Bishop  of  His  Church  on  earth,  and  occupied 
the  See  of  Rome  as  such,  and  that  the  Popes  of  Rome 
are  his  successors  in  all  his  supposed  prerogatives  by 
such  divine  right 


*  This  was  the  result  of  a  sacrilegious  compact  entered  into  between 
Phocas  and  Boniface.  Phocas  having  obtained  the  Empire  by  the 
murder  of  Mauricius,  his  predecessor,  with  his  wife  and  five  children, 
made  common  cause  with  Boniface  III.  against  Cyriacus,  Bishop  of 
Constantinople,  who  refused  to  countenance  his  murderous  and  traitorous 
deeds.  The  compact  was  that  Boniface  should  recognise  Phocas  as 
lawful  Emperor,  and  the  latter  should  recognise  the  Church  of  Rome 
to  be  the  head  of  all  Churches,  and  the  Bishop  of  that  See  as  Supreme 
and  Universal  Bishop.  This  spiritual  title  was  thus  given  and  con- 
firmed to  the  Bishop  of  Rome  by  Imperial  edict,  not  by  divine  right. 
It  is  under  this  tainted  title  that  the  succeeding  Bishops  of  Rome 
claimed  their  spiritual  primacy,  but  rejected  by  the  Eastern  Churches. 


io  Rome's  Theory  of  Tradition. 

4.  A  Church  is  known  by  its  public  declaration  of 
faith,  adopted  by  all  the  members  of  that  particular 
Communion. 

Previous  to  the  year  325,  it  does  not  appear  that 
the  Church  possessed  an  authoritatively  constructed 
Creed.  What  is  called  the  "Apostles'  Creed"  is 
admitted  by  all  Christians,  yet  it  is  clear  that  the 
Apostles  did  not  draw  up  that  form,  though  it 
contains  the  doctrines  they  taught.  Neither  Clement 
(A.D.  68-107),  Ignatius  (A.D.  107),  Polycarp  (A.D. 
108-169),  nor  Justin  Martyr  (A.D.  163),  have  left  any 
form  of  Creed  in  their  writings.  We  find  in  the 
writings  of  Irenaeus  (A.D.  178-202)  the  first  form  of 
a  Creed,  which  he  called  the  unalterable  canon,  or  rule, 
of  faith  ;  and  which,  he  says,  in  the  first  chapter  of 
the  first  book  Against  Heresies,  every  man  received 
in  baptism.  He  prefaces  this  creed  with  these  words : 
"  The  Church,  though  it  be  dispersed  over  all  the 
world,  from  one  end  of  the  earth  to  the  other,  received 
from  the  Apostles  and  their  disciples  the — 

"Belief  in  one  God,  the  Father  Almighty,  Maker  of 
heaven  and  earth,  the  sea,  and  all  things  in  them :  and 
in  one  Christ  Jesus,  the  Son  of  God,  who  was  incarnate 
for  our  salvation :  and  in  the  Holy  Ghost,  who  preached 
by  the  prophets  the  dispensations  of  God :  and  the 
advent,  and  the  being  born  of  a  Virgin,  the  passion,  and 
resurrection  from  the  dead,  and  bodily  ascension  into 
heaven  in  the  flesh,  of  His  beloved  Son  Jesus  Christ  our 
Lord,  and  His  coming  again  from  heaven,  in  the  glory  of 
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the  Father,  to  gather  together  in  one  all  things,  and  raise 
the  flesh  of  all  mankind  :  that  according  to  the  will  of 
the  invisible  Father  every  knee  should  bow,  both  of 
things  in  heaven  and  things  in  the  earth  and  things  under 
the  earth,  to  Jesus  Christ  our  Lord  and  God :  and  that 
every  tongue  should  confess  to  Him  :  and  that  He  may 
exercise  just  judgment  upon  all,  consigning  to  everlasting 
fire  all  spiritual  wickedness,  both  of  the  angels  who 
transgressed  and  became  apostates,  with  all  ungodly, 
lawless,  and  blasphemous  men  :  and  grant  life  unto  all 
them  that  are  just  and  holy,  that  have  kept  His  command- 
ments, and  persevere  in  His  love,  some  from  the  beginning 
of  their  lives,  others  after  repentance,  on  whom  He 
confers  immortality,  and  invests  them  with  immortal 
life."* 

5.  It  is  to  this  declaration  of  faith  that  Irenaeus 
especially  refers  when  he   mentions    The   Traditions 
of  tJie  Apostles,  which  he  states  that  they  first  gave 
by  word    of   mouth,    and    afterwards   committed   to 
writing. 

"  The  gospel  which  the  Apostles  preached  afterwards, 
by  the  will  of  God,  they  delivered  to  us  in  the  Scrip- 
tures, that  it  might  be  the  foundation  and  pillar  of  our 
faith,  "f 

6.  Tertullian  (A.D.  195-218)  also  gives  a  form,  which 
he  prefaces  with  these  words  :  "  There  is  one  rule  of 


*  I  REN.  Adv.  Hares,  c.  x.  p.  50,  Benedict.  Edit.  Paris,  1710. 

t  "  Evangelium  quidem  tune  praeconiaverunt,  postea  vero  per  Dei 
voluntatem  in  Scripturis  nobis  tradiderunt,  fundamentum  et  columnam 
fidei  nostrae  futurum." — Ibid.  Lib.  iii.  c.  i.  p.  169. 
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faith  only,  which  admits  of  no  change  or  alteration." 
His  form  is  as  follows  : 

"Believe  in  one  God  Almighty,  the  Maker  of  the 
world;  and  in  Jesus  Christ  His  Son,  who  was  born  of 
the  Virgin  Mary,  crucified  under  Pontius  Pilate,  the  third 
day  rose  again  from  the  dead,  was  received  into  heaven, 
and  sitteth  at  the  right  hand  of  the  Father,  and  shall 
come  again  to  judge  the  quick  and  the  dead,  by  the 
resurrection  of  the  flesh."  .  .  .* 

7.  We  find  the  next  form  in  the  works  attributed  to 
Origen   (A.D.  216-253)  in  the  Dialogues  against  the 
Marcionites,t  where  we  read   that  "the  things  that 
are  manifestly  handed  down  by  the  Apostles'  preach- 
ing are  these :" 

"First,  there  is  one  God,  the  Maker  and  Creator  of 
all  things,  and  one  that  is  from  Him,  God  the  Word,  who 
is  of  one  substance  with  Him  and  co-eternal,  who  in 
the  last  times  (or  last  ages)  took  human  nature  on  Him  of 
the  (Virgin)  Mary,  and  was  crucified,  and  raised  again 
from  the  dead.  I  believe  also  the  Holy  Ghost,  who 
exists  from  eternity." 

8.  We  have  also  handed  down  to  us  a  form  given 
by  Gregory,  Bishop  of  Neo-Csesarea  (A.D.  255-270)  ; 


*  TERTUL.  de  Virg.  velandis,  c.  i.  torn.  iii.  p.  2,  Edit.  Halas.  Magd. 
1770.  To  the  same  effect  see  De  Pra.  Hceret.  c.  xiii.  torn.  ii.  p.  17, 
and  Advers.  Praxen.  c.  ii.  torn.  ii.  p.  191. 

f  ORIGEN,  Cont.  Mar.  Dial.  i.  p.  815,  torn.  ii.  Edit.  Latin,  Basil, 
1571.  Huet,  the  learned  editor,  attributes  this  work  to  one  Maximus 
of  the  time  of  the  Emperor  Constantine. 
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and    by    Lucian,    a    Presbyter   of  Antioch,    both   of 
which,  as  to  doctrine,  agree  with  the  above. 

9.  But  we  must  not  pass  over  the  form  held  by  the 
Church  of  Jerusalem,  of  which  Cyril  was  Bishop.     It 
is  believed  to  be  one  of  the  most  ancient  summaries 
of  faith  extant.     The  introductory  part  is  found  in 
the  Liturgy  ascribed,  though  without  any  certainty, 
to  St.  James,  who  is  alleged  to  have  been  the  first 
Bishop  of  Jerusalem  : 

"  I  believe  in  one  God  the  Father  Almighty,  Maker  of 
heaven  and  earth,  and  of  all  things  visible  and  invisible  : 
and  in  one  Lord  Jesus  Christ,  the  only-begotten  Son  of 
God,  begotten  of  the  Father  before  all  ages,  the  true  God, 
by  whom  all  things  were  made ;  who  was  incarnate,  and 
made  man,  crucified  and  buried ;  and  who  rose  again 
from  the  dead  the  third  day,  and  ascended  into  heaven, 
and  sitteth  on  the  right  hand  of  the  Father,  and  shall 
come  to  judge  the  quick  and  the  dead  :  of  whose  kingdom 
there  shall  be  no  end :  and  in  the  Holy  Ghost  the  Com- 
forter, who  spake  by  the  prophets ;  in  one  baptism  of 
repentance ;  in  the  remission  of  sins ;  and  in  one  Catholic 
Church ;  and  in  the  resurrection  of  the  flesh ;  and  in  life 
everlasting."  * 

10.  We  now  come  to  the  first  form  of  Creed  formally 
adopted  by  the  Church,  known  as  the  Nicene  Creed, 
but  which  should  be  more  properly  called  The  Nicene- 
Constantinopolitan  Creed,  which  is  as  follows  : 

"  I  believe  in  one  God,  the  Father  Almighty,  Maker  of 


*  CYRIL,  Ilier.  Arch.  Catechesis,  vi.,  p.  86.     Paris,  1720. 
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heaven  and  earth,  and  of  all  things  visible  and  invisible  : 
and  in  one  Lord  Jesus  Christ,  the  only-begotten  Son  of 
God,  begotten  of  his  Father  before  all  worlds,  God  of  God, 
Light  of  Light,  very  God  of  very  God,  begotten,  not 
made,  being  of  one  substance  with  the  Father,  by  whom 
all  things  were  made :  who  for  us  men,  and  for  our 
salvation,  came  down  from  heaven,  and  was  incarnate  by 
the  Holy  Ghost  of  the  Virgin  Mary,  and  was  made  man, 
and  was  crucified  also  for  its  under  Pontius  Pilate :  he 
suffered  and  was  buried,  and  the  third  day  he  rose  again 
according  to  the  Scriptures,  and  ascended  into  heaven,  'and 
sitteth  on  the  right  hand  of  the  Father,  and  shall  come 
again  with  glory  to  judge  both  the  quick  and  the  dead, 
whose  kingdom  shall  have  no  end :  and  7  believe  in  the 
Holy  Ghost,  the  Lord  and  Giver  of  life,  who  proceedeth 
from  the  Father  [and  the  Son],  who  with  the  Father  and 
the  Son  together  is  worshipped  and  glorified,  who  spake  by 
the  prophets:  and  I  believe  one  Catholic  and  apostolic 
church :  I  acknowledge  one  baptism  for  the  remission  of 
sins :  and  I  look  for  the  resurrection  of  the  dead ;  and  the 
life  of  the  world  to  come."* 

11.  This  Creed  was  the  joint-production  of  the  two 
Councils  held  respectively  in  the  years  325  and  381. 
Those  parts  in  italics  were  added  by  the  latter  Council. 
The  words  in  [  ] — "and  the  Son,"  filioque — were 
added  by  the  Latin  Church  some  time  after, f  but 
opposed  and  repudiated  by  the  Greeks,  who  objected 


*  See  MANSIS'  Edit,  of  Councils,  torn.  ii.  col.  665.  Florentine,  1759. 

+  According  to  Baronius  this  addition  was  made  at  the  Council  of 
Toledo,  A.D.  477.  See  LANDON'S  Manual  of  Councils,  p.  579. 
London,  1846. 
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to  any  further  change  in  the  Creed,  not,  as  we  believe, 
to  the  doctrine  involved  in  the  addition. 

12.  In  the  year  431  an  attempt  was  made  to  alter 
this  Creed  ;  but  the  Third  General  Council,  that  of 
Ephesus,  opposed  the  proposition  and  declared  : 

"  That  it  should  not  be  lawful  for  any  one  to  profess, 
to  write,  or  to  compose  any  other  form  of  faith  than  that 
defined  by  the  holy  Fathers,  who,  with  the  Holy  Ghost, 
had  assembled  at  Nice." 

And  this  Council  proceeded  to  declare : 

"All  such  as  shall  presume  either  to  compose,  or  to 
provide,  or  to  offer  any  other  form  of  faith  to  those 
wishing  to  be  converted  to  the  acknowledgment  of  the 
truth,  whether  from  Paganism  or  from  Judaism,  or  from 
any  other  form  of  heresy,  that  they,  be  they  bishops  or 
clergyman,  should  be  deposed — the  bishops  from  their 
episcopacy,  and  the  clergy  from  their  clerical  office ;  but 
if  laymen  they  should  be  subject  to  anathema."* 

13.  And  again  the  General  Council  of  Chalcedon 
(A.D.  451)  confirmed  the  decision  of  the  three  previous 
General  Councils ;    and  when,  according  to  custom, 
the   Creed  was  rehearsed,   it  is   recorded   in   all   the 
histories  of  this  Council  that  the  assembled  bishops 
exclaimed  : 

"  No  person  makes  any  other  exposition  of  faith.  We 
neither  attempt  nor  dare  to  do  so.  For  the  Fathers  have 

*  MANSIS*  Edit,  of  Councils,  torn.  iv.  col.  1362.   Florentiae,  1759. 
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taught,  and  in  their  writings  are  preserved,  those  things 
which  have  been  set  forth  by  them  [namely,  in  the  said 
Creed],  and  other  than  these  we  cannot  speak.  These 
principles  which  have  been  set  forth  are  sufficient ;  it  is 
not  lawful  to  make  any  other  exposition."* 

14.  Such  was  the  universally-accepted  Creed,  a 
subscription  to  which  alone  was  required  of  a  convert 
to  the  faith ;  and  so  matters  stood  until  we  arrive  at 
the  period  of  the  meeting  of  the  Council  of  Trent,  in 
the  year  1 546. 

In  the  meantime  several  innovations  had  been  in- 
troduced in  the  faith  and  worship  as  acknowledged 
and  practised  in  the  Roman  Church ;  but  still  no 
new  Creed  had  been  suggested.  Accordingly  the 
first  act  of  the  Council  of  Trent  was  to  confirm  and 
rehearse  the  Nicene  Creed,  as  the  only  declaration  of 
faith  admitted  by  that  Church.  Their  declaration 
was  most  emphatic : 

"  In  the  name  of  the  holy  and  undivided  Trinity, 
Father,  Son,  and  Holy  Ghost.  The  Sacred  and  (Ecumen- 
ical and  General  Council  assembled  in  the  Holy  Spirit — 
considering  the  importance  of  the  subjects  to  be  discussed, 
and  especially  of  those  to  be  included  in  these  two 
articles,  the  extirpation  of  heresies  and  reformation  of 
manners — it  hath  appointed  and  declared  that  before  all 
things  confession  of  faith  be  made,  following  in  this  the 
examples  of  the  Fathers,  who  were  accustomed  in  their 


*  MANSIS'  Edit,  of  Councils,  torn.  vi.  col.  630. 
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sacred  Councils,  at  the  very  beginning  of  their  proceedings, 
to  hold  up  this  shield  against  all  heresies,  by  which 
means  alone  they  have  not  unfrequently  drawn  infidels  to 
the  faith,  confuted  heresies,  and  confirmed  believers. 
Wherefore  the  Council  hath  thought  proper  to  recite,  in 
that  form  of  words  which  is  read  in  all  churches,  the 
confession  of  faith  adopted  by  the  Holy  Roman  Church, 
which  contains  the  first  principles  in  which  we  all  profess 
the  faith  of  Christ  necessarily  agree,  and  is  the  firm  and 
ONLY  foundation  against  which  the  gates  of  hell  shall 
never  prevail."  * 

They  then  recited  the  Nicene  Creed  as  above. 
(No.  10.) 

15.  From  1546  to  1563  the  Council  was  occupied 
on  decrees  on  Reformation,  and  defining  certain  dog- 
mas which  had  from  time  to  time,  commencing  from 
the  six  or  seventh  century,  been  incorporated  into 
the  Romish  system  of  worship.  That  no  recognised 
system  existed  is  evident  from  the  fact  that  many  of 
the  decisions  were  arrived  at  only  after  a  hot  debate. 
The  subject  on  which  we  are  occupied — Tradition — 
was  one  of  them.  When  it  was  proposed  to  rank 
what  was  stated  to  be  "  Apostolic  Tradition "  on  a 
level  with  Scripture,  "  to  be  held  with  equal  piety  and 
veneration,"  a  hot  and  angry  debate  ensued,  and  the 
historians  of  this  Council  inform  us  that  with  respect 


*  LABB.  et  Coss.  Condi,  torn.  xiv.  cols.  743-4.  Paris,  1612.  The 
expression  "in  all  churches"  cannot  mean  "buildings,"  but  by  all 
Communions  of  Christians  other  than  the  Roman  Church. 
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to    "  Tradition "    there    were    as    many    opinions    as 
tongues.* 

16.  Notwithstanding  the  opposition,  the  first  act  of 
the  Fourth  Session  was  to  decree  that : 

"  Having  constantly  in  view  the  removal  of  error  and 
the  preservation  of  the  purity  of  the  gospel  in  the  Church, 
which  gospel,  promised  before  by  the  prophets  in  the 
sacred  scriptures,  was  first  orally  published  by  our  Lord 
Jesus  Christ,  the  Son  of  God,  who  afterwards  commanded 
it  to  be  preached  by  His  Apostles  to  every  creature,  as 
the  source  of  all  saving  truth  and  discipline ;  and  per- 
ceiving that  this  truth  and  discipline  are  contained  both 
in  written  books  and  in  unwritten  traditions  which  have 
come  down  to  us,  either  received  by  the  Apostles  from 
the  lips  of  Christ  Himself,  or  transmitted  by  the  hands 
of  the  same  Apostles  under  the  direction  of  the  Holy 
Spirit;  following  the  example  of  the  orthodox  Fathers, 
doth  receive  and  reverence,  with  equal  piety  and  veneration, 
all  the  books  of  the  Old  as  of  the  New  Testament,  the 
same  God  being  the  author  of  both;  and  also  the 
aforesaid  Traditions,  pertaining  both  to  faith  and  manners, 
whether  received  from  Christ  Himself  or  dictated  by  the 
Holy  Spirit,  and  preserved  in  the  Catholic  Church  by 
continual  succession."  t 

They  then  incorporated  the  Apocryphal  books,  for 
the  first  time,  as  part  of  the  sacred  canon  of  Scripture.! 


*  "  Tot  sententias  quot  linguas  fuisse  comperio. "  PALLAV ACINI,  lib. 
iv.  c.  2.  Rome,  1656-7.  PAUL  SARPI,  lib.  ii.  s.  45,  47.  Geneva,  1629. 

t  LAKE,  et  Coss.  Condi,  torn.  xiv.  col.  746-7.     Paris,  1612. 

J  Two  very  questionable  propositions;  viz.,  First,  that  the  "orthodox 
Fathers  "  received  "  with  equal  piety  and  veneration  "  all  the  books  as 
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The  Council,  however,  nowhere  intimates  which  of 
her  dogmas  are  accepted  on  the  authority  of  Apostolic 
Tradition  or  on  that  of  the  Scriptures,  but  they 
repeatedly  assert  that  they  all  existed  from  the  days 
of  the  Apostles. 

17.  It  will  be  thus  readily  conceived  that  any  and 
every  innovation  on  the  Catholic  Creed  can  be  intro- 
duced under  the  authority  of  this  decree,  though  it 
may   never   be  admitted  that  such  innovations  are 
based  on  "Apostolic  Tradition"  and  the  "unwritten 
word  of  God  ;"  at  least,  we  find  no  such  admission. 

18.  A  year  had  elapsed  after  the  holding  of  the 
Council  of  Trent,  when  Pope  Pius  IV.  issued  a  Bull, 
dated    November,    1564,    on    his    own    independent 
motion,  "by  virtue  of  his  apostolic  authority"  formu- 
lating  a    new    Creed    by   adding  several    additional 
articles  to  the  ancient  Nicene  Creed,  out  of  which 
formulary  of  faith  he  declared  there  was   no  salva- 
tion.    That  Creed  is  as  follows : 

"  I,  N.,  believe  and  profess,  with  a  firm  faith,  all  and 
every   one   of   the   things   which  are  contained   in   the 


enumerated  in  the  decree,  it  being  well  known  that  during  the  first  four 
centuries  the  Apocryphal  books  were  entirely  rejected,  and  that 
subsequently  they  were  only  read  for  instruction,  not  regarded  as 
divine ;  second,  that  the  Romish  Traditions  have  been  "  preserved  by 
continual  succession,"  whereas  the  invention  of  the  rites  and  dogmas 
therein  alluded  to,  and  their  gradual  introduction  into  the  Roman 
Church,  are  historical  facts. — CRAMP'S  Text  Book  of  Popery,  p.  83. 
London,  1851.  And  see  the  author's  Novelties  of  Romanism,  second 
edition.  Religious  Tract  Society. 
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symbol  of  faith  which  is  used  in  the  Holy  Roman 
Church,  namely : 

"  i.  I  believe  in  one  God,  the  Father  Almighty,  Maker 
of  Heaven  and  Earth,  &c. — \_The  Nicene  Creed,  No.  10.] 

"2.  I  most  firmly  admit  and  embrace  Apostolical  and 
Ecclesiastical  Traditions,  and  all  other  constitutions  and 
observances,  of  the  same  Church. 

"3.  I  also  admit  the  Sacred  Scriptures  according  to 
the  sense  which  the  Holy  Mother  Church  has  held,  and 
does  hold,  to  whom  it  belongs  to  judge  of  the  true  sense 
and  interpretation  of  the  Holy  Scriptures ;  nor  will  I 
ever  take  or  interpret  them  otherwise  than  according  to 
the  unanimous  consent  of  the  Fathers. 

"4.  I  profess,  also,  that  there  are  truly  and  properly 
Seven  Sacraments  of  the  New  Law,  instituted  by  Jesus 
Christ  our  Lord,  and  for  the  salvation  of  mankind, 
though  all  are  not  necessary  for  every  one;  namely, 
Baptism,  Confirmation,  Eucharist,  Penance,  Extreme 
Unction,  Orders,  and  Matrimony;  and  that  they  confer 
grace ;  and  of  these,  Baptism,  Confirmation,  and  Orders, 
cannot  be  reiterated  without  sacrilege. 

"  5.  I  receive  and  admit  the  Ceremonies  of  the 
Catholic  Church,  received  and  approved  in  the  solemn 
administration  of  all  the  above  said  Sacraments. 

"  6.  I  receive  and  embrace  all  and  every  one  of  the 
things  which  have  been  denned  in  the  holy  Council  of 
Trent,  concerning  Original  Sin  and  Justification. 

"7.  I  profess,  likewise,  that  in  the  Mass  is  offered  to 
the  true  God,  proper  and  propitiatory  sacrifice  for  the 
living  and  the  dead ;  and  that  in  the  most  holy  Sacrifice 
of  the  Eucharist  there  is  really,  truly,  and  substantially, 
the  body  and  blood,  together  with  the  soul  and  divinity, 
of  our  Lord  Jesus  Christ ;  and  there  is  made  a  conversion 
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of  the  whole  substance  of  the  bread  into  the  body,  and 
of  the  whole  substance  of  the  wine  into  the  blood,  which 
conversion  the  Church  calls  Transubstantiation. 

"  8.  I  confess,  also,  that  under  either  kind  alone,  whole 
and  entire,  Christ  and  a  true  sacrament  are  received. 

"  9.  I  constantly  hold  that  there  is  a  Purgatory,  and 
that  the  souls  detained  there  are  helped  by  the  suffrages 
of  the  faithful. 

"  10.  Likewise,  that  the  Saints  reigning  together  with 
Christ  are  to  be  honoured  and  invocated  with  Christ; 
that  they  offer  prayers  to  God  for  us,  and  that  their  relics 
are  to  be  venerated. 

"  ii.  I  most  firmly  assert,  that  the  Images  of  Christ 
and  of  the  Mother  of  God  ever  Virgin,  and  also  of  the 
other  Saints,  are  to  be  had  and  retained,  and  that  due 
honour  and  veneration  are  to  be  given  them. 

"  12.  I  also  affirm,  that  the  power  of  Indulgences  was 
left  by  Christ  in  the  Church,  and  that  the  use  of  them  is 
most  wholesome  to  Christian  people. 

"13.  I  acknowledge  the  Holy  Catholic  and  Apostolical 
and  Roman  Church  THE  MOTHER  AND  MISTRESS  OF  ALL 
CHURCHES,  AND  I  PROMISE  AND  SWEAR  TRUE  OBEDIENCE 
TO  THE  ROMAN  BISHOP,  the  successor  of  St.  Peter  the 
Prince  of  the  Apostles  and  the  Vicar  of  Jesus  Christ. 

"14.  I  also  profess  and  undoubtedly  receive,  all  other 
things  delivered,  defined,  and  declared  by  the  Sacred 
Canons,  and  General  Councils,  and  particularly  by  the 
Council  of  Trent ;  and  likewise,  I  also  condemn,  reject, 
and  anathematize  all  things  contrary  thereto,  and  all 
heresies  whatsoever,  condemned,  rejected,  and  anathe- 
matized by  the  Church. 

"  15.  This  true  Catholic  Faith,  OUT  OF  WHICH  NO  ONE 
CAN  BE  SAVED,  which  I  now  freely  profess,  and  truly  hold, 
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I,  N.,  promise,  vow,  and  swear,  most  constantly  to  hold 
and  profess  the  same,  whole  and  entire,  with  God's 
assistance,  to  the  end  of  my  life;  and  to  procure  as  far  as 
lies  in  my  power,  that  the  same  shall  be  held,  taught,  and 
preached  by  all  who  are  under  me,  or  are  entrusted  to  my 
care  by  virtue  of  my  office.  So  help  me  God,  and  these 
holy  gospels  of  God" 

19.  We   have,   to   avoid    objections,   adopted    the 
translation  as  given  by  Charles  Butler,   an   eminent 
Roman  Catholic  Layman,  in  his  work  of  The  Roman 
Catholic    Church    (London,    1825),   except   that   part 
printed  above  in  italics,  which  he  has  thought  proper 
to   omit,   and   I   therefore  give  the  original   text    of 
Article  1 5  : 

"  15.  Hanc  veram  Catholicam  fidem,  extra  quam  nemo 
salvus  esse  potest,  quam  in  praesenti  sponte  profiteer,  et 
veraciter  teneo,  eandem  integram,  et  inviolatam,  usque 
ad  extremum  vitae  spiritum  constantissime  (Deo  ad- 
juvante)  retinere  et  confiteri,  atque  a  meis  subditis,  vel 
illis  quorum  cura  ad  me  in  munere  meo  spectabit,  teneri, 
doceri,  et  praedicari,  quantum  in  me  erit,  curaturum,  ego 
idem  N.  spondeo,  voveo,  ac  juro.  Sic  me  Deo  adjuvet, 
et  haec  sancta  Dei  evangelia."* 

20.  Such  then  was  the  Creed  of  the  Roman  Church 
until  December,  1854,  when  a  further  innovation  was 
made.     So  far  back  as  the  year  1 140  the  question  of 
the  Immaculate  Conception  of  the  Virgin  Mary  was 
mooted,  and  from  that  time  until  the  year  1854  the 


*  Council  Trid.  apud  Bullas,  p.  311,  et  seq.     Roma.',  1564. 
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theory  was  one  of  hot  and  acrimonious  debate  within 
the  Roman  Church — the  Dominicans,  following  their 
leader,  "Saint"  Thomas  Aquinas,  holding  the  negative; 
the  Franciscans  the  affirmative.  Successive  Popes 
were  appealed  to  to  decide  the  vexed  question  ;  but 
they  wisely  abstained,  since  their  judgment  either 
way  would  offend  one  or  other  of  the  disputants  ; 
and  not  until  the  late  Pope  Pius  IX.,  who  was  a 
partisan  of  the  Franciscans,  and  a  vehement  advocate 
of  the  theory,  was  its  determination  entertained.  On 
the  2nd  February,  1849,  ne  issued  an  "Encyclical 
Letter"  addressed  to  "all  patriarchs,  primates,  arch- 
bishops, and  bishops  of  the  whole  Catholic  world," 
exhorting  each  one  to  offer  up  prayers  in  his  diocese, 
beseeching  "  of  the  merciful  Father  of  light  to  illu- 
minate him  (the  Pope)  with  the  superior  brightness 
of  His  divine  Spirit,  and  inspire  him  with  a  breath 
from  on  high,  that  in  an  affair  of  such  great  im- 
'portance  he  might  be  able  to  take  such  a  resolution 
as  should  most  contribute  as  well  to  the  glory  of  His 
holy  name  as  to  the  praise  of  the  Blessed  Virgin,  and 
the  profit  of  the  Church  militant ;"  and  he  desired  to 
know  their  opinions  on  the  subject.  It  appears  evident 
from  this  "  Encyclical "  that  Pope  Pius  IX.  had  then 
no  conception  of  the  latent  gift  in  him  of  Infallibility 
in  matters  of  faith,  which  only  became  apparent  to 
the  Roman  Church  in  1870. 

21.  On  the  24th  March,  1849,  the  Tablet,  a  Romish 
journal,   whose    orthodoxy   no    Romanist    will   deny, 
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announced  that  the  Pope  was  about  to  give  a  definite 
decision,  and  "  determine  a  question  which  for  five 
hundred  years  had  been  open,  and  for  a  portion  of  that 
time  hotly  debated  to  and  fro.  The  Franciscans  and 
Dominicans  are  now  agreed,  and  the  whole  Catholic 
world  calls  for  a  definite  sentence  from  the  infallible 
judge." 

The  replies  from  the  archbishops  and  bishops  were 
duly  received  at  the  Vatican,  the  non-contents,  opposing 
the  theory,  being  very  numerous.* 

22.  In  December,  1854,  the  Pope,  in  an  assembly 
of  bishops  summoned  by  him,  issued  his  Bull,  declar- 
ing the  theory  a  matter  of  faith.*f*  "  Let  no  man 
(says  the  decree)  interfere  with  this  our  declaration, 
pronunciation,  and  definition,  or  oppose  or  contradict 
it  with  presumptuous  rashness.  If  any  should  presume 
to  assail  it  let  him  know  that  he  will  incur  the  in- 
dignation of  the  omnipotent  God  and  His  blessed 
apostles,  Peter  and  Paul."  The  Tablet  thereupon 
observed :  "  Whosoever  should  henceforth  deny  that 
the  Blessed  Virgin  was  herself,  by  a  miraculous 
interposition  of  God's  providence,  conceived  with- 
out stain  of  original  sin,  is  to  be  condemned  as  a 
heretic." 


*  Dr.  Pusey  in  his  Eirenicon  has  set  out  in  an  appendix  the  opinions 
of  numerous  bishops  in  answer  to  this  request.  The  dissentients  were 
very  numerous. 

t  See  The  Univers,  Paris,  2Oth  January,  1855  ;  The  Tablet,  London, 
27th  January,  1855. 
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23.  But  as  the   Pope  of  Rome,  according  to  the 
then  orthodox  principles   of  that  Church,  could  not 
create  doctrines   of  faith   which  had  not   emanated 
from  a  General  Council ;  the  decree  was  not  binding 
until   after   the   closing   of  the   Vatican    Council   of 
1870,  which  vested   infallibility  in   the  Pope  on   all 
ex  cathedrd  enunciations   on  questions  of  faith  and 
morals,   and  had  a  retrospective    action.      But   this 
doctrine  has  not  been  incorporated  in  the  Creed  of 
the  Roman  Church. 

24.  The  next  step  in  advance  in  the  manufacture 
of  Articles  of  Faith  took  place  in  1870,  by  a  further 
decree  of  the  same  Pope  Pius  IX.,  which  the  Vatican 
Council — but  not  without  considerable  opposition — 
adopted.    This  was  a  decree  declaring  the  infallibility 
of  the  Pope  when  he  issues  what  is  termed  an  ex 
cathedrd  decree  on  question  of  faith  and  morals,  as 
follows : 

"  Faithfully  adhering  to  the  Traditions  received  from  the 
the  beginning  of  the  Christian  faith,  for  the  glory  of  God 
our  Saviour,  the  exaltation  of  the  Catholic  religion,  and 
the  salvation  of  Christian  people,  the  Sacred  Council 
approving,  we  [that  is,  the  Pope],  teach  and  define,  that  it  is 
a  dogma  divinely  revealed,  that  the  Roman  Pontiff,  when 
he  speaks  ex  cathedra — that  is,  when  in  discharge  of  the 
office  of  pastor  and  doctor  of  all  Christians  by  virtue  of 
his  supreme  authority — defines  a  doctrine  regarding  faith 
and  morals  to  be  held  by  the  universal  Church ;  by  the 
divine  assistance  promised  to  him  in  blessed  Peter  is 
possessed  of  that  infallibility  with  which  the  Divine 
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Redeemer  willed  that  His  Church  should  be  endowed, 
for  defining  doctrine  regarding  faith  and  morals ;  and 
that,  therefore,  such  definitions  of  the  Roman  Pontiff 
are  irreformable  of  themselves,  and  not  from  the  consent 
of  the  Church.  But  if  any  one,  which  may  God  avert, 
presume  to  contradict  this  our  definition,  let  him  be 
anathema."* 

This  decree,  it  will  be  seen,  is  based  on  a  series  of 
palpable  falsehoods.  The  personal  infallibility  of 
the  Pope  is  not  "a  divine  revelation,"  nor  was -it  a 
subject  of  "Tradition  from  the  beginning." 

In  consequence  of  this  decree,  the  Creed  of  Pope 
Pius  IV.  has  been  amended  in  its  I4th  Article,  which 
now  stands  as  follows  (See  No.  18,  sec.  14): 

"  I  likewise  undoubtedly  receive  and  profess  all  other 
things  which  the  Sacred  Canons  and  General  Councils, 
and  particularly  the  Holy  Council  of  Trent  and  the 
(Ecumenical  Vatican  Council,  have  delivered,  defined,  and 
declared,  and  in  particular  about  the  supremacy  and  in- 
fallible teaching  of  the  Roman  Pontiff"  &c.f 

25.  It  will  be  thus  seen  that  two  additional  Articles 
of  Faith — Supremacy  and  Infallibility — of  the  Pope 
of  Rome  have  been  added  to  the  Roman  Creed. 


*  See  PROFESSOR  SHAFF  on  The  Creeds  of  the  Greek  and  Latin 
Churches,  pp.  269,  270.  London,  1878. 

f  "  Et  ab  CEcumenico  Concilio  Vaticano  tradita  prcesertim  de  Romani 
Pontifices  Primatu  et  infallibili  magisterio." — See  Catholic  Belief,  by 
Father  Di  Bruno,  pp.  343,  344,  fifth  edition,  London.  Sanctioned  and 
approved  by  Cardinal  Manning. 
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Where  this  developing  process  will  end  it  is  difficult 
to  predict ;  for  we  are  informed  in  an  article  in  the 
Roman  Catholic  Monthly — The  Dublin  Review* — of 
which  Cardinal  Wiseman  was  editor,  and  to  whom  the 
article  is  attributed,  that : — 

"The  essential  principle  for  which  we  [Romanists]  are 
contending,  is  no  modern  invention  whatever,  but  as  old 
as  Catholic  theology  itself.  The  principle  is,  that  the 
Church  possesses  the  power,  and  has  from  time  to  time 
exercised  it,  of  raising  into  the  rank  of  doctrines  of 
faith  propositions  which,  previously  to  her  definition, 
were  not  such." 

26.  To  such  a  Church  we  may  aptly  apply  the 
words  of  Tertullian,  in  his  sixth  Apology — "  Laudatis 
antiqua,  sed  nove  de  die  vivitis."  "You  applaud 
antiquity,  but  daily  add  novelties."  We  are  only 
occupied  on  recognised  Creeds.  But  still  there  is  a 
large  field  opened  up  by  the  Vatican  decree,  which 
imposes  on  the  Romanist  the  acceptance,  as  Articles 
of  Faith,  whatever  may  have  emanated  from  preced- 
ing Popes  in  their  ex  cathedra  utterances.  And  here 
arises  the  difficulty  of  determining  what  amounts  to 
an  ex  cathedra  utterance  of  a  Pope,  a  question  by  no 
means  easy  of  solution.  We  shall  limit  ourselves  to 
one  notable  example.  If  there  was  ever  an  ex  cathedra 
Bull  of  a  Pope,  one  would  suppose  that  the.  Bull 
Unam  S  and  am  of  Boniface  VIII.,  addressed  to  entire 

*  Vol.  xxiii.  p.  375,  for  December  1847. 
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Christendom,  was  such  an  one.  This  Bull  was,  by 
the  opponents  of  the  dogma  of  infallibility,  brought 
in  accusation  against  the  Church  of  Rome.  The  blow 
was  heavy,  and  was  to  be  met.  It  was  answered  by  Dr. 
Fessler  (Bishop),  who  acted  as  Secretary-General  to 
the  Vatican  Council  of  1870,  in  a  work  entitled  The 
True  and  the  False  Infallibility  of  the  Popes*  which 
was  written  with  the  express  object  of  vindicating 
the  Vatican  decree,  in  answer  to  alleged  erroneous 
notions  that  every  Bull  or  decree  of  a  Pope  amounted, 
in  fact,  to  an  infallible  decision  or  utterance.  Dr. 
Fessler  denies  that  the  Bull  Unam  Sanctam,  in  itself 
as  a  whole,  is  an  infallible  utterance,  but  that  a  par- 
ticular passage  in  the  Bull — "  We  declare,  we  say,  we 
define,  that  it  is  necessary  to  salvation  for  every 
human  creature  that  he  should  be  subject  to  the 
Roman  Pontiff"  —  is  an  infallible  utterance,  and 
becomes  a  binding  Article  of  Faith,  since  the  Pope 
has  thought  proper  to  use,  in  this  instance,  the  word 
define. 

27.  But  Popes  have  clearly  defined,  and  explained, 
and  ordered  to  be  taught,  other  doctrines  as  articles 
of  faith  without  using  the  precise  words  "define." 
For  instance,  the  Bulls  of  Leo  X.  and  Leo  XII. 
issued  on  granting  Indulgencies  on  proclaiming  a 
"Jubilee."  In  these  Bulls  these  Popes  clearly  explain 
that  Indulgences  are  based  on  the  fact  of  the 


London,  1875,  p.  66. 
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existence  of  an  inexhaustible  accumulation  of  the 
superabundant  good  works  or  merits  of  Christ  the 
Virgin  Mary,  and  of  departed  saints,  called  the 
"Treasure  of  the  Church,"  on  which,  by  virtue  of 
the  keys  of  heaven  entrusted  to  him,  he  has  un- 
limited powers  to  draw,  and  apply  them  by  way  of 
Indulgencies  to  those  who  may  comply  with  certain 
requisitions  stated  in  the  letter  of  Indulgence  ;*  and 
these  Indulgences  are  asserted  to  extend  to  the  relief 
of  souls  in  purgatory,  not  speculatively,  but  as  a  fact. 
Here  then  are  additional  articles  of  faith,  as  this 
theory,  by  these  Bulls,  is  ordered  to  be  preached  and 
sedulously  taught. 

Thus  a  Romanist  is  launched  upon  a  sea  of 
bewilderment  as  to  what  he  has  to  believe,  or  what 
may  in  future  be  imposed  on  him.  He  will  be 
probably  told  that  all  are  sanctioned  under  the 
authority  of  Apostolic  Tradition,  and  he  is  thus 
driven  to  accept  the  last  refuge  of  the  destitute 
"faithful,"  the  abject  and  degrading  utterance,  "I 
believe  whatever  the  Church  believes." 

28.  We  now  propose,  in  as  concise  a  manner  as  the 
importance  of  the  subject  will  admit,  to  point  out 
how  the  Church  of  Rome  has  "made  the  word  of 
God  of  none  effect  by  her  Traditions." 


*  See  Monument,  ad  Historiam  ConcUii  Tridentini  Jiidoci  Le  Plat, 
4to,  torn.  ii.  pp.  21  24.  Lovanii,  1782  ;  and  for  the  Bull  of  Leo  XII. 
see  Laity  s  Directory  for  1825,  Keating  and  Brown,  London. 
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(a)  She  admits  the  Bible  to  be  the  word  of  God  ; 
but  she  alleges  that  that  Word  is  imperfect,  inasmuch 
as  she  declares  that  we  can  only  in  part  learn  from  it 
our  salvation  ;  she  has  therefore  added  to  the  "written 
word  of  God  "  certain  apocryphal  books,  and  what  she 
calls  "Apostolic  Traditions" 

(b)  She  admits  that  God  is  to  be   adored  with  a 
supreme   worship,   for  the   Bible  is  explicit   on  this 
point;  but  she  divides  the  honour  with  Him  by  giving 
an   inferior  quality  of  worship — a  religious  worship 
nevertheless — to    the    Virgin    Mary    and    departed 
"  Saints,"  whom  she  has  in  her  arrogant  assumption 
told  us  are  now  in  heaven. 

(c)  And   for  this  purpose,   while  she  admits  that 
God    is   the   Judge   of  the    "quick    and    the   dead," 
because  the  Bible  tells  her  so,  she  has  taken   upon 
herself  to  forestall  God's  judgment  by  dogmatically 
declaring,  before  the  day  of  resurrection   and  judg- 
ment, who  are  actually  beatified  spirits  in  heaven. 

(d)  She  admits  Christ  as  a  Mediator  between  God 
and   man,   because  she   cannot   set    aside   the  plain 
words  of  Scripture ;   but  she    teaches,    on    her   own 
authority,  that   He  is  not  the  only   Mediator.     She 
includes  her  canonized  saints  in  that  holy  and  ex- 
clusive office  of  our  Redeemer,  and  for  that  purpose 
awards  to  them  certain  attributes  of  the  Almighty, 
namely,   omniscience   and    omnipresence ;    otherwise 
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how  could  they  hear  the  "mental  and  verbal"  prayers 
of  the  living  offered  up  from  different  places  at  the 
same  time  ? 

(e)  She  admits  the  atonement  of  Christ  offered  up 
on  the  cross,  but  which  was,  according  to  St.  Paul, 
the  one  sacrifice  offered  up  "once  for  all."     It  was 
essential    to    St.    Paul's    doctrine    that   this    sacrifice 
should  not  be  repeated,  otherwise  Christ  would  have 
often    suffered    (Heb.    ix.    26)  ;    but   the    Church    of 
Rome  professes   to  offer   up   the  same  Christ  daily 
under  the  hands  of  her  priests,  thus  converting  that 
which  ought  to  be  a  commemoration  of  the  sacrifice 
on  Calvary  to  be  a  daily  propitiatory  sacrifice  for  the 
living  and  the  dead.    This  she  does  by  a  perversion  of 
the  whole  gospel  scheme  of  the  ONE  atonement  and 
one  act  of  redemption. 

(f)  She  admits  that  God  is  a  Spirit,  and  is  to  be 
worshipped  in  spirit,  for  the  Bible  is  also  plain   on 
this  point ;  but  she  also  declares  that   He  is  to  be 
worshipped  under  the  form  of  a  consecrated  piece  of 
bread  made  by  men's  hands — an  invention  of  priests 
to  increase  their  dignity   and  consequence,   but  de- 
grading to  the  Deity. 

(£•)  She  admits  that  God  can  and  does  pardon  sin, 
and  teaches  that  His  clemency  is  reserved  for  the 
contrite,  while  it  is  left  to  the  Church  by  her  priests 
through  the  (so-called)  Sacrament  of  Penance  to  make 
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up  what  is  wanting  in  the  penitent  who  brings  only 
an  imperfect  repentance ;  and  thus  she  would  save 
those  whom  God  rejects,  a  modern  invention  which 
has  not  even  the  advantage  of  Tradition  to  support  it. 
She  takes  upon  herself  to  anticipate  the  judgment  of 
God  by  absolution  of  the  penitent  from  his  sin  in 
this  life,  and  the  eternal  punishment  due  to  such  sin. 

(Ji)  She  admits  that  God  is  a  dispenser  of  graces 
and  mercies  ;  but  she  pretends  to  have  a  share  in  this 
power  by  having  at  her  disposal  an  "  ecclesiastical 
treasure  "  of  supposed  accumulated  merits  of  departed 
saints. 

(i)  And  for  this  purpose,  while  she  admits  that  the 
merits  of  Christ  are  infinite,  she  also  declares,  con- 
trary to  the  doctrine  of  Scripture,  that  the  justified 
not  only  can  be  saved  by  their  works,  or  rather 
thereby  increase  their  right  to  acceptance  before 
God,  but  that  they  can  do  more  than  is  sufficient  for 
their  own  salvation,  which  surplus  can  be  applied  for 
the  benefit  of  others  who  have  come  short  of  the 
required  standard. 

(/)  She  admits  that  God  can  pardon  the  punish- 
ment due  to  the  sin  committed  ;  but  she  takes  it 
upon  herself  to  anticipate  that  pardon  by  remitting 
the  punishments  due  to  sin  in  this  life,  as  well  as 
even  the  punishment  supposed  to  be  inflicted  on  the 
departed  who  have  not  sufficiently  atoned  for  their 
sins  in  this  life ;  and  this  is  supposed  to  be  accom- 
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plished   by   Indulgences,   and   Masses    for  the   dead, 
processes  never  mentioned  in  Scripture. 

(k)  And  for  this  latter  object,  while  she  admits  the 
existence  of  Heaven  and  Hell,  the  Bible  clearly  point- 
ing them  out  to  us,  she  has  invented  a  third  place, 
which  she  calls  Purgatory  —  a  place  of  temporal 
torment  after  this  life,  a  fable  invented  to  work  on 
the  fears  and  credulity  of  the  people.  She  assumes 
the  power  of  delivering  souls  out  of  Purgatory,  by 
which  she  enhances  the  power  of  her  priests  and 
replenishes  her  coffers, 

(/)  She  will  allow  confession  of  sin  to  God  because 
the  Bible  sanctions  it ;  but  she  declares  it  absolutely 
necessary  to  our  salvation  that  we  should  confess  to 
one  of  her  priests  at  least  once  a  year. 

(;;/)  She  admits  that  Christ  instituted  two  Sacra- 
ments, Baptism  and  the  Supper  of  the  Lord ;  but  to 
them  she  has  added  five  others  ;  but  practically  she 
denies  us  the  certain  benefit  of  all  these  by  declaring 
that  such  benefit  shall  depend  on  the  intention  of  the 
officiating  priest. 

Such  then  are  a  few  of  the  leading  truths,  admitted 
by  all  classes  of  Christians,  put  in  contrast  with  the 
errors  which  the  Church  of  Rome  has  superadded, 
practically  on  the  alleged  authority  of  "Apostolic 
Tradition."  "  How  has  the  pure  gold  become  dross  " 
in  her  hands !  Our  Reformers  did  nothing  more 

C 
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than  bring  us  back  to  that  faith  "  once  delivered 
to  the  saints,"  which  had  long  been  hid — buried 
under  the  novelties  and  innovations  of  successive  ages, 
the  inventions  of  a  corrupt  priesthood.  The  Reformers 
"  came  not  to  destroy,"  but  to  uphold  the  doctrine  of 
the  Apostles,  which  the  Church  of  Rome  had  practi- 
cally rendered  of  none  effect  by  her  Traditions. 

In  a  Romish  book,  now  in  extensive  circulation, 
having  the  recommendation  of  two  Archbishops  and 
twenty-one  Bishops  of  the  Roman  Church  in  Ireland, 
entitled,  The  Church  and  the  Roman  Pontiff  (London 
and  Dublin,  1879),  we  are  boldly  informed  that  "all 
these  reformed  Churches  are  corrupted  in  that  which 
constitutes  the  essence  of  Christianity."  (pp.  60,  196.) 
Since  all  the  reformed  Churches  hold  the  doctrines  set 
forth  in  the  Nicene  Creed,  "which  contains  the  first 
principles  in  all  who  profess  the  faith  of  Christ 
necessarily  agree,"  and  "  is  the  firm  and  only  foundation 
against  which  the  gates  of  hell  shall  never  prevail" 
(see  p.  17,  ante} ;  are  we  to  ignore  this  express  admis- 
sion of  the  Roman  divines  assembled  at  the  Trent 
Council,  and  declare  that  the  additions  forming  the 
Pian  Creed,  as  amended  by  the  Vatican  decree  of 
1870,  are  "the  essence  of  Christianity"?  If  so,  then 
Rome's  "Traditions,"  and  not  the  written  word  of 
God,  are  the  "essence  of  Christianity." 

We  now  propose  to  examine  the  arguments  alleged 
by  Romanists  in  support  of  their  theory  of  "APOSTOLIC 
TRADITION." 
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GTratHtion* 

"  Making  void  the  word  of  God  by  your  tradition." — Mark  viii.  13. 

29.  We  are  told  Traditionary  lore  has  always,  more 
or  less,  existed,  and  that  being  admitted,  members  of 
the  Roman  Church  require  us  also  to  admit  that 
their  several  dogmas,  or  Articles  of  Faith,  not  sanc- 
tioned or  taught  by  the  written  word  of  God,  are  to 
be  accepted  under  the  authority  of  Tradition,  on  the 
alleged  existence  of  an  unwritten  word  of  God,  as 
interpreted  by  that  Church. 

In  considering  this  question,  we  are  concerned  only 
with  Articles  of  Faith,  and  not  with  matters  of 
discipline  or  forms. 

The  Roman  Church,  in  the  year  1564,  published 
an  additional  creed,  as  a  supplement  to  the  ancient 
Nicene  Creed,  consisting  of  several  Articles  of  Faith, 
the  acceptance  of  which,  as  Articles  of  Faith,  was 
alleged  to  be  absolutely  necessary,  and  "out  of 
which  there  is  no  salvation."  To  these  have  since 
been  added  the  dogma  of  the  Immaculate  Concep- 
tion of  the  Virgin  Mary,  the  Supremacy  of  the  Pope, 
and  of  his  Infallibility  when  he  defines,  ex  cathedra, 
questions  of  faith  and  morals.  The  latter  two  of 
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these  dogmas  have,  as  we  have  seen,  since  1870, 
been  incorporated,  and  form  part  of  the  creed  passing 
under  the  title  of  the  creed  of  Pope  Pius  IV. 

30.  What  we,  of  the  Reformed  Churches,  maintain 
is,  that  not  one  of  these  additional  Articles  of  Faith 
is  found  in,  or  sanctioned  by,  the  "written  word  of 
God" — the   sacred    Canon    of    Scripture.      If   these 
additional   Articles    of   Faith    are    divinely  inspired, 
they  are  based  on  a  distinct  revelation,  alleged  to  be 
the  unwritten  word  of  God,  handed  down  to  us  pure 
and  complete  from  the  times  of  the  Apostles  ;  hence 
they  are  called  Apostolic  Traditions. 

31.  The  divines  assembled  at  the  Council  of  Trent, 
not  however  without  considerable  opposition,  placed 
Apostolic  Tradition  on  the  same  authority,  as  to  divine 
inspiration,  as  the  "written  word."  (No.  16.)    The  onus 
of  proof  therefore   rests  with  those  who   make  the 
assertion — that  Rome's  peculiar  Traditions  are  sanc- 
tioned by  the  "unwritten   word  of   God,"  and  were 
taught   by   the   Apostles    by    word    of    mouth,    and 
otherwise   than    in    the    writings    which    they   have 
bequeathed  to  us. 

We  propose  to  examine  the  leading  arguments 
advanced  by  Romanists  in  support  of  the  theory 
that  there  exists,  independent  of  Scripture,  the  written 
word  of  God,  a  code  of  Apostolic  Tradition,  delivered 
under  the  same  divine  inspiration,  and  alleged  to  be 
the  unwritten  word  of  God.  Under  that  authority  they 
require  us  to  accept — but  they  do  not  specify  which — 
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dogmas  as  Articles  of  Faith,  which  are  not  found 
in  sacred  Scripture.  In  fact,  nothing  is  more  clear 
than  that  the  Roman  Church  declares  that  the  sacred 
Scriptures  afford  an  incomplete  rule  of  faith,  which 
must  be  supplemented  by  Tradition,  alleged  to  have 
been  entrusted  to  her  exclusive  keeping. 

32.  Relying  on  Tradition  as  a  co-ordinate  authority 
with  the  written  word,  we  are  told  that  Christ  Him- 
self never  wrote  ;  and  had  He  desired  to  fix  a  code, 
He  would  have  left  us  a  written  law.  This  same 
objection  appears  to  have  been  taken  by  the  heretics 
of  the  fifth  century,  which  was  met  by  Augustine, 
the  illustrious  African  Bishop,  claimed  by  the  Roman 
Church  as  one  of  her  saints,  as  follows : 

"For  when  the  disciples  wrote  what  Christ  showed 
and  said  to  them,  it  is  not  to  be  said  that  He  did  not 
write,  because  the  members  wrote  that  which  they 
learned  by  the  dictation  of  the  Head.  For  whatever 
He  would  have  us  read  of  the  things  which  He  did  and 
said,  He  gave  in  charge  to  them  at  His  hands  to  write 
the  same."* 

Indeed,  the  Trent  Council  declared  that  the 
Scriptures  were  written  under  the  direct  inspiration 
of  the  Holy  Spirit.  But  the  difficulty  still  remains 
for  proof,  that  Christ,  though  He  did  not  write, 
nevertheless  taught  any  of  the  Romish  Traditions 
as  articles  of  Faith. 


*  AUGUSTINE,   De  E-vang.   lib.   i.  c.  35,   p.   26,    torn.    iii.   pt.    2. 
Paris,  1680. 
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33.  The  next  argument  relied  on  is  the  fact  that 
when  Christ  ceased  to  teach,  and  up  to  the  time 
of  the  actual  dictation  of  the  New  Testament,  the 
Church  relied  on  Tradition  to  maintain  her  doctrines, 
and  those  writings  were  not  published  until  after  a 
certain  period.  The  rejoinder  is  simple.  Those  who 
recorded  the  alleged  Traditions  received  them  direct 
(except  in  the  case  of  Paul)  from  the  mouth  of  Christ 
Himself,  and  Paul  from  those  of  his  associates — the 
disciples  of  Christ.  Though  indeed  Paul  himself 
might  have  been  a  living  witness.  They  were  all 
living  witnesses  of  the  truth  which  they  subsequently 
reduced  into  writing,  as  testified  by  Irenaeus,  of  the 
second  century.  Irenseus  was  combating  the  theory 
of  the  heretics  (the  Gnostics),  who,  like  members  of 
the  modern  Roman  Church,  declared  the  Scriptures 
to  be  an  insufficient  rule  of  Faith,  and  appealed  to 
Tradition.  His  reply  was  : 

"  The  disposition  of  our  salvation  we  know  not  through 
any  other  persons  than  those  by  whom  the  gospel  has 
come  to  us,  which  then  indeed  they  themselves  orally 
preached,  but  which  afterwards,  according  to  the  will  of 
God,  they  traditionally  handed  down  to  us  in  the  written 
Word  as  the  future  basis  and  column  of  our  faith"* 

These  Gnostics  resorted  to  the  very  same  excuse 
advanced  by  Romanists  of  the  present  day,  when  we 


*  IREN^US,  Ad.  H<zr.  lib.  iii.  c.  i.     Paris  edit.,  1639. 
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bring  their  peculiar  doctrines  to  the  test  of  Scripture. 
IrenaDus  adds  : 

"  When  the  Gnostics  are  confuted  from  Scripture,  their 
answer  is,  that  by  those  who  are  ignorant  of  unwritten, 
Tradition  truth  cannot  be  discovered  from  the  written 
IVord  ;  for  truth  was  delivered  not  [merely]  through 
letters,  but  through  the  living  voice."* 

It  remained  for  the  modern  Roman  Church  in  the 
sixteenth  century  to  revive  this  ancient  heresy. 

34.  We  are  told  that  the  mission  of  the  Apostles 
was    to    "preach,"    and    not    to    "write."     This   is    a 
favourite  objection.      If  the  direction  to  preach  pre- 
cluded the  permission  to  write,  then  the  admittedly- 
inspired  writers  of  the  New  Testament  transgressed 
the  command  of  their  Master,  and  grievously  erred  ; 
and  so  also  the  assembled  divines  at  the  Council  of 
Trent  must  have   erred,  since  they  tell  us  that  the 
sacred   Scriptures,   the  written    word    of   God,    were 
dictated  by  the  Holy  Spirit  of  God. 

35.  It    is    further    objected,    much    to    the    same 
purpose,  that  "it  does  not  even  appear  that  Christ 
gave  His  Apostles  any  command  to  write  the  Gospel, 
though  he  repeatedly  and  emphatically  commanded 
them    to   preach    it."      The   word    employed    in    St. 
Matthew's  gospel  (x.  7),  /oypJcro-ere,  though  translated 
"preach,"  literally  means  "to  proclaim  as  a  herald;" 
whilst  its  most  extended  and  ordinary  signification 


*  IREN.IEUS,  Ad.  Hccr.  lib.  iii.  c.  2. 
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means  "to  publish  in  any  manner,  to  divulge,  to 
make  a  thing  universally  talked  of,"  without  specify- 
ing the  manner  in  which  the  publication  is  to  be 
made.  The  same  observation  applies  yet  more 
obviously  to  the  word  translated  "teach."  Men 
surely  may  teach  by  writing,  as  well  as  by  word  of 
mouth — a  system  largely  adopted  by  those  who 
claim  to  be  the  sole  successors  of  the  Apostles.  If 
our  Lord  had  meant  emphatically  to  command  the 
Apostles  and  their  successors  to  teach  the  gospel 
by  mouth  only,  the  Apostles,  as  we  have  remarked, 
would  have  transgressed  the  command  in  resorting,  as 
they  did  on  some  occasions,  exclusively  to  a  different 
mode  of  instruction.  The  Apostles,  it  is  true,  taught 
by  word  of  mouth,  and  at  first  solely  by  word  of 
mouth;  but  there  is  nothing  in  our  Saviour's  in- 
junction to  the  Apostles  to  proclaim  the  gospel  and  to 
teach  its  truths,  which  specifies  one  mode  of  publi- 
cation rather  than  another.  And  accordingly,  as 
testified  by  Irenseus,  the  Apostles  first  preached  ;  but 
afterwards,  by  God's  will,  they  handed  down  to  us 
the  gospel  truth  in  the  written  Word  as  tJie  future 
basis  and  column  of  our  Faith. 

36.  Consequently  we  find  that  the  acts  and  teach- 
ing of  our  Saviour,  and  His  ministry,  are  recorded  by 
no  less  than  four  inspired  Evangelists.  The  object  of 
doing  this  is  declared  in  express  terms  by  two  of 
them,  and  we  may  thence  infer  that  the  same  object 
was  common  to  them  all.  St.  Luke  expressly  tells 
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us  that  "  many  had  taken  in  hand  to  set  forth  in 
order  a  declaration  of  those  things  which  are  most 
surely  believed  amongst  us,  even  as  they  delivered 
them  unto  us,  which  from  the  beginning  were  eye- 
witnesses, and  ministers  of  the  Word ;  it  seemed 
good  to  me  also,  having  had  perfect  understanding 
of  all  things  from  the  very  first,  to  write  unto  thee  in 
order,  most  excellent  Theophilus,  that  thou  mightest 
know  the  certainty  of  tJiose  things,  wherein  thou  hast 
been  instructed"  Thus  St.  Luke  opens  his  Gospel 
narrative  of  our  Saviour's  ministry,  first  preached 
to  Theophilus,  but  afterwards,  for  greater  certainty, 
reduced  to  writing.  And  further,  St.  John  also  informs 
us  that  when  he  wrote  his  Gospel  that  "  many  things 
truly  Jesus  did  in  the  presence  of  His  disciples,  which 
are  not  contained  in  this  Book,"  and  which  we  must 
therefore  conclude  were  either  written  elsewhere,  or 
not  written  at  all,  because  probably  St.  John  did  not 
consider  it  necessary  to  record  them,  sufficient  in- 
formation having  been  given.  And  here  it  may  be 
noted  that  this  remark  of  St.  John  is  often  quoted 
by  Romanists  as  an  authority  for  Tradition — being  the 
other  circumstances  not  noted  by  John  —  but  the 
things  which  he  does  relate,  he  tells  us,  "  were  written, 
that  ye  might  believe  that  Jesus  is  the  Christ,  the 
Son  of  God  ;  and  that  believing  ye  might  have  life 
through  His  name."  (John  xx.  30,  31.) 

37-   Here  then  St.  John,  the  beloved  disciple,  tells 
us  that  he  has  recorded  all  that  which  he  considered 
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necessary  for  us  to  believe,  that  we  might  have  life 
through  the  name  of  Christ.  Are  we  to  conclude 
that  he  and  the  other  inspired  writers  of  the  New 
Testament  deliberately  withheld,  or  omitted  to  record, 
the  other  saving  truths  they  learnt  from  the  mouth  of 
our  Lord,  and  which  are  now  imposed  on  us  for 
acceptance  by  the  Church  of  Rome  on  pain  of 
eternal  damnation,  and  this  on  her  own  unsupported 
allegation,  that  they  are  vouched  for,  on  the  authority 
of  the  unwritten  word  of  God,  as  Apostolic  Traditions? 
It  is  admitted  that  the  Apostles  both  preached  and 
wrote.  We  have  their  writings,  but  we  have  no 
record  of  what  they  preached,  other  than  what  we 
can  gather  from  their  writings,  which,  it  is  admitted, 
were  dictated  under  divine  inspiration.  It  must  be  a 
safer  course  to  accept  the  theory  that  their  writings 
were  in  agreement  with  their  preaching.  Nor  can  it 
be  advanced  as  an  argument  that  their  preaching  was 
antecedent  to  their  writing.  They  preached  to  those 
immediately  accessible,  and  wrote  to  others  at  a 
distance.  These  acts  were  simultaneously  performed. 
We  prefer  to  be  guided  by  what  we  possess — their 
writings — rather  than  to  enter  on  a  wild  speculation 
as  to  what  they  preached,  under  cover  of  which 
proposition  we  are  called  upon  to  accept  modern 
Roman  theories,  which  are  nowhere  sanctioned  in  the 
writings  of  the  Apostles. 

38.  We  are  of  course  often  reminded  in  this  con- 
troversy, that  Paul,  writing  to  Timothy  as  appointed 
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"preacher"  and  "teacher,"  and  notwithstanding  his 
persecutions,  says  that  he  is  "persuaded  that  He 
[Christ]  is  able  to  keep  that  which  he  [Paul]  had 
committed  unto  him  against  that  day."  (2  Tim.  i.  12.) 
And  again,  in  verse  14 :  "  That  good  tiling  which  was 
committed  unto  thee  by  the  Holy  Ghost  which 
dwelleth  in  us."  We  say  that  the  KaXtjv  Trapa/ca&j/oyj/ 
—the  good  thing — to  be  held  fast  by  Timothy  was 
"the  form  of  sound  words,"  the  doctrines  of  the 
gospel  of  Christ.  But  Romanists  would  have  us 
believe  that  the  "  good  thing  "  is  her  Traditions.  For 
what  other  object  is  this  text  cited  ? 

39.  Again  we  are  reminded  that  Paul,  writing  to  the 
Corinthians,  desired  them  "to  keep  the  ordinances, 
as  I  delivered  them  to  you."  (i  Cor.  xi.  2.)  And  to 
the  Thessalonians  he  directed  them  to  "stand  fast, 
and  hold  the  traditions  which  ye  have  been  taught, 
whether  by  word,  or  by  epistle."  (2  Thess.  ii.  15.)  In 
both  these  texts  the  same  word  TrapaSocreis  is  used, 
usually  translated  Traditions.  The  word  may  signify 
any  thing  communicated,  or  any  matter  of  direction 
or  instruction  given.  It  may  relate  to  discipline  as 
well  as  to  doctrine ;  and  the  word  determines  as  little 
with  respect  to  the  mode  of  communication,  whether 
by  word  of  mouth  or  by  writing,  as  to  the  matter  to 
be  communicated.  No  argument,  therefore,  on  the 
use  of  that  word  can  be  advanced  to  support  Rome's 
theory  of  Tradition,  much  less  as  an  evidence  of  the 
truth  of  her  peculiar  dogmas.  She  has  to  prove  that 
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her  traditional  doctrines  were  a  part  of  that  good 
deposit  which  Timothy  received  from  Paul ;  such  as, 
for  examples,  the  practice  of  Invocation  of  Saints  ; 
the  use  of  images  in  religious  worship ;  the  divine 
worship  of  the  consecrated  elements  of  bread  and 
wine  on  celebration  of  the  Lord's  Supper ;  that  these 
consecrated  elements  are  to  be  offered  up  as  a  pro- 
pitiatory sacrifice  for  the  sins  of  the  living  and  the 
dead,  and  as  the  same  sacrifice  as  was  offered  up,  as 
Paul  himself  tells  us,  "  once  for  all,"  on  the  cross ;  a 
belief  in  Purgatory,  and  that  the  inhabitants  of  that 
abode  can  be  relieved  by  Indulgences  and  Masses 
for  the  dead  ;  that  the  Roman  Church  is  the  Mother 
and  Mistress  of  all  Churches  ;  that  St.  Peter  was  the 
first  Bishop  of  Rome,  and  that  the  Popes  of  Rome 
are  his  only  true  successors ;  all  which,  and  many 
other  peculiar  dogmas,  we  are  now  required  by  her 
to  accept  on  pain  of  eternal  damnation.  It  will  be  a 
difficult  task  to  persuade  us  that  all  the  inspired 
writers  of  the  New  Testament  systematically  ex- 
cluded from  their  writings  these  alleged  apostolic 
doctrines,  which  the  Church  of  Rome  now  seeks 
to  impose  on  Christendom,  on  any  such  authorities 
which  they  produce  to  convince  us  of  their  apostolic 
origin. 

40.  On  consulting  the  "  Index "  to  the  present 
authorised  edition  of  the  Douay  Bible,  under  the 
head  of  "Apostolic  Traditions,"  we  are  referred  to 
the  following  texts  : 
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(i.)  I  Cor.  xi.  2  (above  examined,  No.  39).  In  both 
the  Douay  and  our  authorised  versions  the  word  "or- 
dinance "  is  used,  which  obviously  does  not  necessarily 
imply  "  Articles  of  Faith."  It  would  be  a  great  stretch 
of  imagination  to  suppose  that  Paul  was  referring 
to  Rome's  alleged  traditional  faith  as  first  published 
in  1564,  and  amended  in  1870  by  adding  the  Pope's 
Supremacy  and  Infallibility,  not  to  omit  to  note  the 
dogmatic  declaration  of  the  Immaculate  Conception 
of  the  Virgin  Mary :  at  least  we  are  entitled  to  some 
proofs  of  the  alleged  fact. 

(ii.)  2  Thess.  ii.  14  (also  above  examined).  To 
this  text  a  note  is  added  :  "  Tradition.  See  here 
that  the  unwritten  traditions  of  the  Apostles  are  no 
less  to  be  received  than  their  epistles."  Here  Paul  no 
doubt  refers  the  Thessalonians  to  the  truths  he  had 
spoken,  and  subsequently  written  in  a  former  epistle, 
commanding  them  to  "hold  the  Traditions,"  or 
"ordinances,"  for  this  is  the  word  used.  We  find 
another  explanation  on  referring  to  the  Acts  of  the 
Apostles,  where  Paul,  in  his  missionary  travels,  came 
to  these  same  Thessalonians,  to  whom  he  afterwards 
addressed  his  Epistle ;  and  here  we  learn  what  the 
"  Traditions  "  were  :  "  They  came  to  Thessalonica  .  .  . 
and  Paul,  as  his  manner  was,  went  in  with  them,  and 
three  sabbath  days  reasoned  with  them  out  of  tJie 
Scriptures,  opening  and  alleging,  that  Christ  must 
needs  have  suffered,  and  risen  again  from  the  dead ; 
and  that  this  Jesus,  whom  I  preach  unto  you,  is 
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Christ."  (Acts  xvii.  1-3.)  The  Apostle,  after  this 
preaching  at  Thessalonica,  writes  to  his  converts : 
"  Hold  the  traditions  which  ye  have  been  taught, 
either  by  word,  or  by  our  epistle"  What  were  the 
Traditions  ?  We  answer,  Those  embodied  in  the  oral 
address,  and  inscribed  in  his  Epistle.  He  expounded 
from  the  word  of  God  the  truths  contained  in  it,  and 
he  moreover  recommends  in  his  Epistle  to  them  to 
expound  those  things  unto  the  people.* 

(iii.)  2  Thess.  iii.  6.  "We  charge  you,  brethren, 
in  the  name  of  the  Lord  Jesus  Christ,  that  you  with- 
draw yourselves  from  every  brother  that  walket/i 
deceitfully,  and  not  according  to  the  tradition  which 
they  have  received  of  us."  Here  the  same  word 
TrapdSoa-iv  is  used — "ordinances."  This  text  evidently 
refers  to  moral  teaching,  discipline,  and  conduct,  and 
not  to  doctrine. 

(iv.)  2  Tim.  i.  13,  ii.  2.  We  have  already  com- 
mented on  these  texts.  Can  anyone  possibly  believe 
that  the  "  good  thing  "  here  referred  to  by  Paul  could 
in  any  way  be  construed  to  include  any  of  Rome's 
modern  additions  to  the  Ancient  Christian  Creed, 
under  the  pretence  that  they  are  Apostolic  Traditions? 
for  such  is  the  real  point  in  issue,  and  which  no 
member  of  the  Roman  Church  has  attempted  to 
prove. 

(v.)  The  same  remarks  apply  to  the  only  other  text 

*  See  Hammersmith  Discussion.     Dr.   Gumming  "  On  the  Rule  of 
Faith,"  p.  507.     London,  1848. 
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from  the  New  Testament  —  2  Tim.  iii.  14.  Paul 
exhorts  Timothy  to  continue  in  those  things  which 
he  had  learnt,  and  had  been  assured  of,  "knowing  of 
whom  them  hast  learned  them."  A  reference  to  this 
text  is  a  most  daring  experiment,  for  the  three  follow- 
ing verses  would  seem  to  entirely  put  the  Romish 
advocate  out  of  court.  Paul  specially  refers  to 
Timothy's  knowledge  of  the  Holy  Scriptures,  even 
from  a  child,  which  he  informs  him  "  are  able  to  make 
him  wise  unto  salvation  through  faith  which  is  in  Christ 
Jesus."  He  proceeds  to  assert  that  "all  Scripture 
is  given  by  inspiration  of  God,  and  is  profitable  for 
doctrine,  for  reproof,  for  correction,  for  instruction  in 
righteousness  :  that  the  man  of  God  may  be  perfect, 
throughly  furnished  unto  all  good  works."  If  this 
be  so — and  Paul  spoke  the  truth — what  need  is  there 
of  Rome's  so-called  Apostolic  Traditions  to  make  up 
for  the  alleged  imperfection  of  Scripture  ?  Is  it  not 
a  bold  assumption  to  tell  us,  with  this  text  before 
us,  that  the  sacred  Scriptures  are  an  imperfect  and 
insufficient  rule  of  faith,  and  that  we  require  Rome's 
Traditions  to  compensate  for  the  insufficiency  of 
Scripture,  under  pretence  that  her  Traditions  are 
equally  the  result  of  divine  inspiration  ?  It  is 
objected  that  Paul  could  have  only  referred  to  the 
Old  Testament.  Surely,  it  being  admitted  that  the 
New  Testament  was  dictated  by  the  Holy  Spirit,  that 
cannot  be  advanced  as  an  argument  in  favour  of  their 
Traditions. 
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(vi.)  The  only  two  other  texts  are  from  the  Old 
Testament — Deut.  xxxii.  7,  and  Psalm  xviii.  5-7. 
As  Rome's  Traditions  are  said  to  be  apostolic, 
communicated  to  them  by  Christ  Himself,  "by  word 
of  mouth,"  Jewish  Traditions  alluded  to  in  the  texts 
cannot  be  cited  to  establish  any  Christian  doctrine. 
No  one  denies  that  certain  Traditions  were  held  by 
some  of  the  Jews;  but  this  citation  is  also  a  hazardous 
experiment,  for  Christ  charged  the  Jews  that  they 
had  made  the  word  of  God  of  none  effect  by  their 
Traditions  (Mark  viii.  13),  an  accusation  which  would 
be  equally  applicable  to  the  Roman  Church  at  the 
present  day. 

41.  We  are  further  told  that  we  are  indebted  to 
the  Tradition  of  the  Church  for  fixing  the  canon  of 
Scripture.  As  to  the  canon  of  the  Old  Testament, 
that  was  accepted  direct  from  the  Jewish  Church. 
Neither  our  Lord  nor  His  disciples  accused  the  Jews 
of  adding  to  or  otherwise  tampering  with  the  written 
Word.  But  here  again  the  Roman  theory  of  Tra- 
dition lamentably  breaks  down  ;  for  it  was  not  until 
A.D.  1 546  that  the  Roman  Church  for  the  first  time 
admitted  the  "  Apocrypha  "  into  the  sacred  canon  of 
Scripture,  giving  to  them  the  same  divine  origin  and 
inspiration  as  the  Jewish  canon  ;  whereas  up  to  that 
date  the  Tradition  of  the  Church  was  almost  univer- 
sally opposed  to  the  admission  of  those  books  into 
the  sacred  canon.  The  Greek  and  other  Eastern 
Churches,  from  the  commencement  up  to  the  present 
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time,  reject  the  Apocrypha  as  uninspired  writings. 
The  first  member  of  the  Roman  Church  who  expressed 
an  opinion  on  the  subject  was  Jerome,  of  the  fourth 
and  fifth  centuries,  and  he  is  claimed  as  a  doctor, 
teacher,  and  saint  of  that  Church.  Jerome  recorded 
the  admitted  Tradition  of  the  Church,  by  excluding 
each  Apocryphal  book  by  name  from  the  sacred 
canon  of  Scripture.  Had  any  such  Tradition  existed 
in  his  day  in  the  Church,  as  now  claimed  by  the 
Roman  Church  with  reference  to  those  books,  sureJy 
Jerome  must  have  heard  of  it.  We  have  also  the 
testimony  of  a  regular  succession  of  divines,  from 
Melito,  Bishop  of  Sardis,  of  the  second  century,  until 
the  meeting  of  the  Council  of  Trent  in  1546,  in- 
cluding in  the  list  many  eminent  divines  of  the 
Roman  Church,  who  rejected  the  Apocrypha  as 
divinely-inspired  writings,  the  last  on  the  list  being- 
Cardinal  Cajetan.  This  much -esteemed  divine  of 
the  Roman  Church,  very  shortly  before  the  meeting 
of  the  Trent  Council,  wrote  a  Commentary  on  the 
Historical  Books  of  tJie  Old  Testament,  which  he  dedi- 
cated to  Pope  Clement  VII.  In  the  Dedicatory 
Epistle  the  Cardinal  adopts  Jerome's  rule  relating  to 
the  broad  distinction  made  between  the  canonical 
books  properly  so  called  and  the  apocryphal.  His 
words  are : 

"  Most  blessed  Father,  the   Universal  Latin  Church  is 
most  deeply  indebted  to  St.  Jerome,  not  only  on  account 
of  his  annotations  on  the  Scriptures,  but  also  because  he 
I) 
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distinguished  the  canonical  books  from  the  non-canonical, 
inasmuch  as  he  thereby  freed  us  from  the  reproach  of  the 
Hebrews,  who  otherwise  might  say  that  we  were  forging 
for  ourselves  books,  or  parts  of  books,  belonging  to  the 
ancient  canons  which  they  never  received.* 

Thus  the  Church  of  Rome  has  legislated  contrary  to 
her  own  Tradition. 

42.  As  to  the  New  Testament,  if  Tradition  was  a 
safe  guide,  and  claimed  to  be  in  the  exclusive  keeping 
of  the  Roman  Church,  how  came  it  to  pass  that  she 
allowed  doubts  to  be  raised  as  to  the  authenticity  of 
the  Epistle  to  the  Hebrews,  St.  James's  Epistle,  and 
to^  the  book  of  Revelation  ?     And  if  Tradition  was 
uncertain  on  so  important  a  subject  as  the  canon  of 
the   New   Testament,   what    reliance,   then,    can    be 
placed  on  the  gratuitous  assertion,  that  a  certain  code 
of  doctrine   (in   fact,   now   forming    Rome's   modern 
Creed),  existed  irrespective  of  the  "  written  word  "  in 
God's  "unwritten  word,"  the  existence  of  which  no 
proofs  are  offered  ? 

43.  And  this   leads  us   to   note  the  further  bold 
assertion  advanced  by  Roman  controversialists — that 
we   are   indebted    to    the    Roman    Church    for   the 
integrity  of  the  Scriptures  which  we  now  possess,  and 
to  whose  custody  they  were  entrusted,  and  that  there- 


*  CAJETAN,  Epist.  Dedic.  ad.  P.  Clem.  VII.,  in  Lib.  Hist.  V.  T. 
Paris,  1546;  and  see  p.  482.  Jerome's  rejection  of  these  Apocryphal 
books  is  found  in  his  work,  De  Verbo  Dei.  lib.  i.  c.  x.  sec.  xx.  torn.  i. 
p.  20.  Paris,  1721. 
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fore  she  alone  has  the  right  to  interpret  them.  Indeed, 
one  Article  of  her  Creed  prohibits  the  assigning  any 
interpretation  to  any  given  text,  contrary  to  the 
sense  which  that  Church  has  held  and  does  hold. 
If  the  Church  of  Rome  had  never  existed,  we  should 
have  had  the  same  Scriptures  we  now  possess, 
through  the  Greek  and  other  Eastern  Churches.  After 
careful  investigation  of  historical  documents,  we 
cannot  find  one  act  of  the  Roman  Church,  previous 
to  the  year  1546,  wherein  she  has  legislated  on  the 
canon  of  Scripture,  and  then  she  egregiously  blun- 
dered. Nor  can  we  find  that  that  Church  has  ever 
published  an  authoritative  interpretation  of  Scripture, 
even  to  a  single  text.  Nor  has  she  told  us  how  we 
are  to  conform  to  the  requirements  of  her  Creed,  did 
we  seek  at  her  hands  an  authoritative  interpretation. 

44.  And  finally,  if  there  is  any  subject  on  which 
the  Tradition  of  the  Christian  Church,  from  the  very 
earliest  ages,  has  been  in  wonderful  agreement,  it 
is  in  the  absolute  sufficiency  of  the  Scriptures  as 
furnishing  us  with  a  complete  rule  of  faith  for  our 
guidance  unto  salvation,  and  that  a  co-ordinate 
traditional  code  was  utterly  repudiated. 

We  have  already  given  the  testimony  of  Irenaus 
of  the  second  century. 

i.  To  the  like  effect  Ignatius,  Bishop  of  Antioch 
A.D.  70,  as  testified  by  the  historian  Eusebius : 

"  He  exhorted  them  [the  Churches]  to  adhere  firmly 
to  the  Tradition  of  the  Apostles,  which,  for  the  sake  of 
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greater   security,  he   deemed   it  necessary  to  attest  by 
committing  to  writing."* 

2.  Tertullian  was  of  the  African   Church  of   the 
second  century.     He  said  : 

"  As  for  Hermogenes,  let  his  shop  produce  the  written 
word.  If  he  be  unable  to  produce  the  written  word  in 
substantiation  of  his  tenets,  let  him  dread  that  Scriptural 
woe  which  is  destined  to  those  who  either  add  to  it,  or 
detract  from  it."f 

3.  Hippo iitus.  Bishop  of  Portus,  at  the  mouth  of  the 
Tiber,  of  the  third  century  (claimed  to  be  a  saint)  : 

"  There  is  one  God,  whom  we  know  from  no  other 
authority  than  the  Holy  Scriptures.  Whatsoever  matters 
then  the  Divine  Scriptures  declare,  there  let  us  learn ;  and 
whatsoever  matters  they  teach,  there  let  us  recognize  ;  not 
according  to  our  own  humour,  or  according  to  our  mind, 
neither  with  any  wresting  of  the  things  delivered  from 
God,  but  even  as  He  Himself  wished,  through  the  Holy 
Scriptures,  to  show  us,  thus  let  us  learn. "J 

45.    Cyprian,    Bishop    of    Carthage,    of    the    third 
century,  also  claimed  as  a  saint : 

"Whence  is  that  pretended  Tradition?  Does  it 
descend  from  the  authority  of  the  Lord  and  the  Gospels  ? 
or  does  it  come  down  from  the  mandates  and  letters 
of  the  Apostles  ?  God  testifies  that  those  things  are  to 


*  EUSEB.  lib.  iii.  cap.  36,  fol.     Paris,  1678. 

f  TERTULLIAN,  Adv.  Hermog.  sec.  12,  oper.  p.  346.     Basil,  1550. 
%   HIPPOLITUS,    Cont.   Noel.   sec.    ix.   Oper.   torn.    ii.    pp.    12,    13. 
Hamburg,  1716. 
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be  done  which  are  written.  If  then  any  such  precept 
can  be  found,  either  in  the  Gospel,  or  in  the  Epistles  and 
Acts  of  the  Apostles,  let  this  divine  and  holy  Tradition  be 
observed/'* 

46.  Cyril,    Bishop    of    Jerusalem,   of    the    fourth 
century,  also  claimed  as  a  saint  : 

"Respecting  the  divine  and  holy  mysteries  of  the 
faith,  not  even  a  tittle  ought  to  be  delivered  ivithout  the 
authority  of  the  Holy  Scriptures.  Neither  ought  any- 
thing to  be  propounded  on  the  basis  of  mere  credulity, 
or  through  the  medium  of  plausible  ratiocination. 
Neither  yet  repose  the  slightest  confidence  in  the  bare 
assertion  of  me  your  Catechist,  unless  you  shall  receive 
from  the  Holy  Scriptures  full  demonstration  of  the  matters 
propounded ;  for  the  security  of  our  Faith  depends  not 
upon  verbal  trickery,  but  upon  demonstration  from  the 
Holy  Scriptures"^ 

47.  AtJianasius,  Bishop   of   Constantinople  in  the 
fourth  century,  also  claimed  as  a  saint : 

(a)  "The   holy   and   divinely-inspired   Scriptures  are 
sufficient  for  the  declaration  of  the  truth.  "J 

(b)  "  Let  a  person  solely  learn  the  matters  which  are  set 
forth  in  the  Scriptures,  for  the  demonstrations  contained 
in  them  are,  in  order  to  the  settling  of  this  point,  quite 
sufficient  and  complete."§ 


*  CYPRIAN,  Epist.  Ixxiv.  Oper.  vol.  ii.  p.  211.     Oxon.,  1672. 
t  CYRIL,  Heir.  Catech.  iv.  p.  30.     Paris,  1631. 
J  ATHANASIUS,  Orat.  Cont.  Gent.  Oper.  torn.  i.  p.  i.    Paris,  1549. 
§  Ad.  Serap.  torn.  i.  p.  359. 
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(c)  "  If  ye  are  disciples  of  the  gospel,  walk  according 
to  what  is  written.  But  if  you  choose  to  allege  any 
other  matter  beyond  what  is  written,  why  do  you  contend 
against  us,  who  will  never  be  persuaded  either  to  hear  or  to 
speak  a  single  syllable  beyond  God's  written  wo?'d?"* 

(ff)  "  There  [namely,  the  canonical  books  of  Scripture] 
are  the  fountains  of  salvation,  so  that  he  who  thirsts  may 
drink  from  the  oracles  contained  in  them.  In  these  alone 
is  the  evangelical  school  of  piety.  Let  no  one  add  to 
them,  let  no  one  detract  from  them.'*! 

(e)  "  It  is  the  part  of  mere  trifling  to  propound  and  to 
speak  the  things  which  are  not  written.  "1 

(/)  "  What  the  written  Word  has  never  revealed,  you 
will  never  be  able  to  discover. "§ 

48.  Basily  surnamed  the  Great,  of  the  fourth  century, 
also  claimed  as  a  canonized  saint : 

(a)  It  is  a  manifest  apostacy  from  the  faith,  and  a 
clean  proof  of  arrogance,  either  to  disregard  any  matter 
of  the  things  which  are  written,  or  to  introduce  argu- 
mentatively    any   matter   of    the  things    which    are  not 
written."^ 

(b)  "  The  things  which  are  written  believe  \  the  things 
which  are  not  written  seek  not  after. "*\ 


*  De  Incar.  Christ feum.  i.  p.  484. 
f  Epist.  Fest.  xxxix.  torn.  ii.  p.  45. 
%  Epist.  ad  Scrap,  torn.  ii.  p.  29. 
§  De  St.  Trin.  Dial  torn.  ii.  p.  172. 
||  BASIL.  De  Ver.  Fid.  Oper.  torn.  ii.  p.  368.     Paris,  1638. 
If  Homil  de  Trinit.  xxix. 
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49.  Jerome,  of  the  fourth  and  fifth  century.     He 
was    baptized   in    the    Roman    Church,    and    is   also 
accounted  a  canonized  saint : 

(a)  "  As  we  deny  not  the  things  which  are  written,  so 
the  things  which  are  not  written  we  reject.     We  believe 
that  God  was  born  of  a  virgin  because  we  read  it;  we 
believe  not  that  Mary  was  married  after  her  parturition 
because  we  read  it  not"  * 

(b)  "  Learn  then  in  the  Divine  Scriptures,  through  which 
ALONE  you   can  understand  the  full  will  of  God,  that 
some  things  are  prohibited,  and  that  other   things  are 
commanded;    that   some  things  are  granted,  and   that 
other  things  are  persuaded. "t 

50.  And  lastly  the  great   and    illustrious   Bishop 
Augustine,    of   the    fourth   and    fifth    centuries,   also 
claimed  by  the  Roman  Church  as  one  of  her  canonized 
saints : 

(a)  "  Demonstrate   from  any  one   of    the    Canonical 
Apostles  and  Prophets  the  truth  of  what  Cyprian   has 
written  to  Julianus,  and  I  should  then  have  no  room  for 
contradiction;  but  now,  since  what  you  produce  is  not 
canonical,   through   the   liberty   to  which   the  Lord  has 
called  us,  I  receive  not  the  decision. "J 

(b)  "  Let  not  these  words  be  heard  between  us,  'I  say' 
or  '  you  say,'  but  rather  let  us  hear  '  thus  saith  the  Lord,' 
for  there  are  certain  books  of  the  Lord  on  whose  authority 


*  HIERON.     Adv.  Helvid.  c.  ix.  torn.  ii.  p.  116.     Col.  Agrip.  1616. 
t  Ad.  Demet.  de  Virgin,  torn.  ix.  p.  4. 

%  AUGUST.    Cont.  Crescon.  lib.  ii.  c.  xxxii.  Oper.  torn.  vii.  p.  160, 
Paris,  1649. 


56  Rome's.  Theory  of  Tradition. 

both  sides  acquiesce.  There  let  us  seek  our  Church, 
there  let  us  judge  our  cause.  Take  away,  therefore,  all 
those  things  which  each  alleges  against  the  other,  and 
which  are  derived  from  any  other  source  than  the 
canonical  books  of  Holy  Scripture.  But  perhaps  some 
will  ask,  Why  take  away  such  authorities?  Because 
I  would  have  the  Holy  Church  proved,  not  by  human 
documents,  but  by  the  word  of  God."* 

51.  Many  similar  passages  might  be  quoted  from 
the  writings  of  the  early  Christians,  commonly  called 
the  "Fathers."     If  the  "Fathers"  were  witnesses  of 
the    "Tradition"    of  the   Church  their  evidence  ex- 
tinguishes the  modern  Roman  theory ;  for  not  one 
of  them    refers   to   an    apostolic    code    of   doctrine 
independent  of  the  Scriptures.     We  are  quite  aware 
that  we  find  in  their  writings  reference  to  Tradition  ; 
but  without  exception,  so  far  as  the  examples  quoted 
in  the  Faith  of  Catholics,  the  subject  was  not  one  of 
doctrine,  but  of  ceremonies. 

52.  Dr.  John  Milner,  the  author  of    The  End  of 
Religious    Controversy,    in    the    Tenth    Letter    thus 
explains  the  Roman  rule  of  faith  : 

"  The  Catholic  Rule  of  Faith  is  not  merely  the  written 
word  of  God,  but  the  whole  word  of  God,  both  written 
and  unwritten ;  in  other  words,  Scripture  and  Tradition, 
and  these  propounded  and  explained  by  the  Catholic 
Church.  This  implies  that  we  have  a  twofold  rule  or 


*  De  Unitate  Ecdesia,  c.  iv.  torn.  vii.  p.  625.     Lugduni,  1562. 
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law,  and  that  we  have  an  interpreter,  a  judge  to  explain 
it,  and  to  decide  upon  it  in  all  doubtful  points." 

53.  The   Church  of  England,   on  the  other  hand, 
simply  proclaims  as  follows,  in  her  sixth  "Article:" 

"  Holy  Scripture  containeth  all  things  necessary  to 
salvation;  so  that  whatsoever  is  not  read  therein,  nor 
may  be  proved  thereby,  is  not  to  be  required  of  any 
man  that  it  should  be  believed  as  an  Article  of  Faith, 
or  be  thought  requisite  or  necessary  to  salvation." 

On  comparing  these  two  systems  as  means  of 
forming  a  true  rule  of  faith,  with  the  above  clear 
declaration  of  "the  Fathers,"  it  must  be  conceded 
that  the  Church  of  Rome  has  abandoned  her  own 
traditional  teaching ;  while  the  Church  of  England, 
and  our  other  Reformed  Churches,  have  strictly 
adhered  to  that  traditional  teaching. 

54.  From  Dr.  Milner's  definition  two  questions  are 
naturally  suggested  : 

(a)  Whether  we  are  to  accept  the  sacred   Scrip- 
tures as  the  sole  bases  from  which  we  are  to  derive 
our  rule   of   faith,  or  the   same    Scriptures   supple- 
mented by  [the  existence  of  an  Apostolic  Tradition 
handed  down  by  word  of  mouth  as  the  alleged  "  un- 
written word  of  God,"  as  interpreted  by  the  Roman 
Church  ? 

(b)  The  method  of  interpretation  when  that  know- 
ledge is  arrived  at. 

(a)  As  to  the  first  proposition,  all  our  Reformed 
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Churches  have  adopted  the  Bible,  and  the  Bible 
alone,  from  which  they  profess  to  draw  their  rule 
of  faith. 

55.  There    is   a   remarkable    unanimity   in    every 
section  of  the   Christian  Church — reformed  and  un- 
reformed  —  in     admitting     the     divine    origin    and 
inspiration   of    the   Sacred    Canon   of    Scripture   as 
received    by  the   Reformed   Churches,  including  the 
Greek  and  other  Eastern  Churches.     What  is  taught 
from  that  source,  admitting  these  premises,  must  be 
infallibly   true.       So   far   therefore   the    source   from 
which   we   as   members   of   the    Reformed     Church 
derive  our  rule  of  faith  must  be  a  safe  guide,  subject 
of   course  to  the   second   proposition    as   to  correct 
interpretation. 

56.  The  Church  of  Rome,  on  the  other  hand,  whilst 
admitting  the  divine  authority  and  inspiration  of  the 
Scriptures,  and  therefore  so  far  agreeing  they  are  a 
safe  guide  in  forming  a  rule  of  faith,  declares  them 
to    be   an   imperfect    and    incomplete    revelation    of 
God's  word  ;    for  she  states  that  it  has  pleased   the 
Almighty   to    bequeath    to    His    Church  —  and    the 
Roman  Church  claims  to  be  the  exclusive  custodian 
of  this  precious  deposit — an   unwritten  code,  which 
Christ    by   word    of   mouth    communicated    to    His 
disciples,  which  they  in  like  manner  "  preached  "  and 
"taught,"  but  did  not  commit  to  writing,  and  these 
doctrines  are  therefore  called  Apostolic   Traditions, 
forming   a  supplement   to,    and    of   equal    authority 
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with,  the  written  word,  and  from  which  equally  a 
rule  of  faith  is  to  be  derived.  It  would  be  more 
satisfactory  if  the  Roman  Church  had  proceeded 
to  define  precisely  what  points  of  faith,  necessarily 
to  be  accepted,  are  included  in  this  supplemental 
code. 

57.  Our  canon  of  Scripture  being  equally  binding 
on  the  Roman  Church  as  the  inspired  word  of  God, 
we  have  only  to  consider  the  other  channel  of  alleged 
divine  inspiration,  and  what  is  included  therein.     In 
considering  this  question  we  must  bear  in  mind  that 
it  was  not  until  the  year   1546  that  the  Church  of 
Rome  herself  admitted   this   duplex  system   as  the 
basis  from  which  the  rule  of  faith  was  to  be  derived. 
And  further,  it  may  be  safely  asserted,  that  if  any 
doctrine  can  be  proved   to  be  of  Apostolic  origin, 
we  of  the  Reformed  Churches  would  willingly  accept 
it.     But  we  are  warned  by  St.  Paul  that  "though  we 
[the  Apostles],  or  an  angel  from  heaven,  preach  any 
other   gospel    unto   you   than   that   which   we   have 
preached  unto  you,  let  him  be  accursed."  (Gal.  i.  8.) 

How  vital  is  it  then  that  we  should  have  substantial 
proofs  of  the  authority  of  any  single  one  of  these 
alleged  Apostolic  Traditions ! 

58.  That  which  is  left  unwritten,  to  our  minds  at 
least,  must  appear  vague  and  uncertain.     In  order, 
therefore,  to  avoid  misrepresentation  or  to  exaggerate 
the  difficulty  in  arriving  at  a  clear  understanding  of 
what  is  intended  to  be  included   in  this  term   "un- 
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written  word,"  we  cannot  do  better  than  give  the 
explanation  offered  in  the  exact  words  of  the  late 
Cardinal  Archbishop  Wiseman,  as  delivered  by  him 
in  his  third  Lecture  On  the  Principal  Doctrines  and 
Practices  of  the  Catholic  Church  (London,  1851).  He 
explains  the  twofold  character  of  the  Roman  rule  of 
faith  as  follows : 

(a).  "First,  above  all  he  (the  Roman  Catholic)  reveres 
and  values  the  sacred  volume  revealed  by  God,  which  he 
places  as  the  foundation-stone  of  his  faith  in  the  holiest 
of  His  temple." 

(b).  "  By  the  unwritten  word  of  God  we  mean  a  body 
of  doctrines  which,  in  consequence  of  express  declarations 
in  the  written  word,  we  believe  not  to  have  been  com- 
mitted in  the  first  instance  in  writing,  but  delivered  by 
Christ  to  His  Apostles,  and  by  the  Apostles  to  their 
successors."  (p.  58.) 

59.  It  will  be  observed  that  the  written  word  is 
quoted  as  the  divine  authority  for  this  Apostolic 
Tradition.  We  have  examined  every  single  text 
which  has  been  or  can  be  advanced  in  support  of 
this  bold  assertion.  We  can  find  no  such  authority. 
The  Cardinal  continues : 

"  We  believe  that  no  new  doctrine  can  be  introduced 
into  the  Church,  but  that  every  doctrine  which  we  hold  has 
existed  and  been  taught  in  it  ever  since  the  time  of  the 
Apostles,  having  been  handed  down  by  them  to  their 
successors,  under  the  only  guarantee  on  which  we  receive 
doctrines  from  the  Church ;  that  is,  Christ's  promises  to 
abide  with  it  for  ever — to  assist,  direct,  and  instruct  it, 
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and  always  teach  in  and  through  it.  So  that  while 
giving  an  implicit  credit,  and  trusting  our  judgment  to  it, 
we  are  believing  and  trusting  to  the  express  teaching  and 
sanction  of  Christ  Himself."  (But  see  No.  25  ante.) 

60.  Here  Cardinal  Wiseman  quietly  takes  it  for 
granted  thatt'that  Church  is  the  Roman  branch  of 
Christ's  universal  Church  on  earth. 

"  Tradition,  therefore,  or  the  doctrine  delivered  down, 
and  the  unwritten  word  of  God,  are  one  and  the  same 
thing.  But  it  must  not  be  thought  that  Catholics  con- 
ceive there  is  a  certain  mass  of  vague  and  floating 
opinions  which  may,  at  the  option  of  the  Pope,  or  of  a 
General  Council,  or  of  the  whole  Church,  be  turned  into 
Articles  of  Faith.  Neither  is  it  implied  by  the  term 
unwritten  word,  that  these  Articles  of  Faith  or  Traditions 
are  nowhere  recorded.  Because,  on  the  contrary,  suppose 
a  difficulty  to  arise  regarding  any  doctrine,  so  that  men 
should  -differ  and  not  know  what  precisely  to  believe,  and 
that  the  Church  thought  it  prudent  or  necessary  to  define 
what  is  to  be  held,*  the  method  pursued  would  be  to 
examine  most  accurately  the  writings  of  the  Fathers  of 
the  Church,  to  ascertain  what,  in  different  countries  and  in 
different  ages,  was  by  them  held ;  and  then  collecting  the 
suffrages  of  all  the  world  and  all  times,  not  indeed  to 
create  a  new  Article  of  Faith,  but  to  define  what  has  always 
been  the  Faith  of  the  Catholic  Church.  It  is  conducted 
in  every  instance  as  a  matter  of  historical  enquiry,  and 


*  This  has  actually  taken  place  in  respect  of  the  dogma  of  the 
Immaculate  Conception  of  the  Virgin  Mary,  which  had  for  some 
centuries  been  a  debated  question  of  hot  and  acrimonious  conten- 
tion.— See  No.  20,  ante. 
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all   human   prudence  is   used   to   arrive  at  a  judicious 
decision."  (pp.  60,  61.) 

61.  Such  then  is  the  complicated  process  and 
arduous  task  to  be  undertaken,  in  order  to  discover  a 
genuine  Apostolic  Tradition  ;  for  be  it  observed  that 
in  not  one  of  all  the  sixteen  Lectures  of  the  Cardinal 
are  we  informed  which  of  the  Roman  Articles  of 
Faith  are  vouched  for  on  the  authority  of  Tradition. 
Nor  are  we  aware  this  has  been  attempted  by  any 
member  of  the  Roman  Church.* 

The  magnitude  of  labour,  and  the  exercise  of 
private  judgment,  imposed  on  the  enquirer  after 
truth,  would  be,  we  venture  to  assert,  beyond  the 
powers  of  any  single  human  being,  to  be  accomplished 
even  during  a  lifetime.  The  works  referred  to  contain 
some  hundreds  of  folio  volumes,  in  Latin  and  Greek 
(a  few  only  being  translated),  all  written  admittedly 
by  fallible  men,  from  which  this  unwritten  code  is  to 
be  discovered.  Nor  has  the  Church,  which  re- 
commends to  us  this  formidable  process,  vouched  for 
the  authenticity  of  any  of  the  works  to  which  we  are 
referred,  or  even  has  furnished  us  with  a  list  of  these 
writers.  Nay,  further,  she  has  taken  upon  herself  to 
censure,  expurgate,  and  prohibit  several  of  their 


*  We  are  aware,  in  controversy,  it  is  alleged  that  Infant  Baptism, 
and  the  change  of  the  Jewish  Sabbath  to  Sunday,  are  Apostolic 
Traditions.  But  these  are  not  doctrines  forming  any  part  of  the  Roman 
Creed.  On  consulting,  however,  the  Index  to  the  Douay  Bible  now  in 
use.  Scriptural  authority  is  cited  for  both  these  practices. 
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writings,  but  still  withholding  from  us  the  important 
information — which  of  them,  and  to  what  extent,  are 
orthodox.  Whereas  our  Reformed  Churches  profess 
to  derive  their  rule  of  faith  from  the  single  volume  of 
the  Old  and  New  Testament,  the  writers  being 
admitted  to  be  themselves  inspired  by  the  Holy 
Spirit  of  God. 

62.  Let  us  now  take  a  practical  view  of  the  subject. 
We  mutually  accept  the  Nicene  Creed,  every  article 
of  which  is  admittedly  based  on  clear  texts  of 
Scripture.  Indeed,  the  very  first  act  of  the  divines 
assembled  at  the  Trent  Council,  as  already  stated, 
was  to  recite  and  admit  this  very  Creed  "by  which 
alone"  they  declared,  "  the  Fathers  of  the  Church 
drew  unbelievers  to  the  faith,  conquered  heresies,  and 
confirmed  the  faithful."  "Therefore"  the  Council 
was  "  of  opinion  that  that  symbol  of  faith  "  which  the 
Roman  Church  uses  "as  that  rule  in  which  all  who 
profess  the  faith  of  Christ  do  necessarily  agree,  and 
as  that  firm  and  only  foundation^  against  which  the 
gates  of  hell  shall  never  prevail."  (See  No.  14.) 

63.  Here  then  we  have  a  common  ground  of 
agreement  of  a  rule  of  faith  derived  from  "the 
clear  warranty  of  Scripture."  The  Roman  Church, 
however,  adds  that  that  proposition  may  be  true  in 
the  abstract,  but  "  Tradition  "  must  also  be  accepted, 
and  the  additional  Articles  of  Faith  vouched  for  by 
that  Tradition.  The  inquirer  after  the  truth  will  have 
to  adopt  the  course  pointed  out  by  Cardinal  Wiseman 
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for  proofs.  The  authority  of  Tradition  is  vouched 
for,  he  is  told,  "by  the  express  declaration  of  the 
written  Word."  To  discover  that  authority  he  must 
therefore  first  appeal  to  the  Scriptures.  He  examines 
the  several  texts  before  quoted,  and  finds  that 
"preaching"  and  "Tradition"  are  mentioned;  but 
the  texts  do  not  disclose  any  special  doctrines  forming 
an  Apostolic  Tradition.  These  must  be  discovered  by 
a  rigorous  and  painful  examination  of  the  writings  of 
the  Fathers. 

64.  The  enquirer's  anxiety  will  be  : 

To  ascertain  whether  any  of  these  early  Chris- 
tian writers  derived  any  doctrine  outside  the  written 
Word,  and  handed  down  by  them  on  the  authority  of 
Tradition. 

He  will  probably  consult  some  judicious  friend  to 
assist  him  in  his  task.  What  if  that  friend  points 
out  to  him  the  several  passages  we  have  above  quoted, 
which  utterly  exclude  from  their  code  any  dogma,  as 
an  Article  of  Faith,  not  vouched  for  in  the  Scriptures  ? 
And  again,  after  diligent  search  it  should  also  turn 
out,  as  is  the  fact,  that  not  one  single  passage  can  be 
found  which  appeals  to  any  such  Tradition  ?  The 
very  process  therefore  recommended  to  us  to 
ascertain  what  is  included  in  Apostolic  Tradition 
will  expose  the  utter  fallacy  of  the  theory.  We  go 
further,  and  confidently  assert  that  not  one  orthodox 
Father  of  the  early  Church — say  for  five  centuries- 
admitted  as  an  Article  of  Faith,  as  being  founded 


Tradition.  65 


either  on  Scripture  or  Tradition,  any  one  Article  of 
the  Creed  of  Pope  Pius  IV.  or  as  amended  in  1870. 
(ft)  As  to  interpretation,  or  "private  judgment." 
65.  It  is  satirically  asserted  that  the  "  Protestant 
rule  of  faith  "  is  the  Bible  as  interpreted  by  each  in- 
dividual ;  but  that  is  not  true.  No  such  proposition 
is  advanced  by  any  class  of  Protestants.  What  \ve 
say  is,  that  the  Bible  contains  our  rule  of  faith,  and 
we  are  not  bound  to  accept  any  doctrine,  as  necessary 
to  be  believed  for  our  salvation,  that  is  not  taught  in 
that  Book.  The  Bible  was  not  given  to  a  class  such 
as  priests,  but  to  the  Church  generally,  consisting  of 
laymen  as  well  as  clericals.  Each  one  has  an  equal 
right  to  it,  and  to  exercise  his  own  independent  judg- 
ment of  what  its  contents  teaches,  assisted  by  every 
external  aid  at  his  disposal,  of  which,  if  sincere  in 
his  object  of  attaining  the  truth,  he  will  not  fail  to 
avail  himself.  One  set  of  men  may  take  upon  them- 
selves to  dictate  to  others  under  pains  and  penalties ; 
but  one  man  cannot  think  for  another.  We  are 
invited  to  search  the  Scriptures ;  and  Paul  says, 
"Prove  all  things,  and  hold  fast  that  which  is  good." 
The  process  of  proving  can  only  be  accomplished  by 
an  exercise  of  private  judgment,  and  that  right  we 
claim  for  ourselves  ;  and  in  doing  so  we  have  all  the 
same  advantages  open  to  us  of  the  learning  and 
researches  of  those  who  have  gone  before  us,  also 
of  that  of  our  authorised  Ministers.  We  cannot 
concede  to  the  Roman  priest  that  he  is  endowed 
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with  superior  gifts  by  inspiration  or  otherwise,  and 
to  be  thus  considered  more  capable  of  interpreting 
God's  word,  than  the  Ministers  of  our  Reformed 
Churches. 

66.  It   is   impossible   to   prevent  a  sensible  man 
exercising   the   reason  and  judgment   implanted   in 
him ;    in    fact,   every   step   the    Romanist    takes   to 
persuade  us  of  our  alleged  errors  is  an  appeal  to  our 
private  judgment.     The   very   citation   of    texts   to 
prove  the  authority  of  Tradition  is  an  appeal  to  our 
private  judgment.     A  man  deprived  of  judgment  is 
deprived  of  reason  ;  to  be  deprived  of  reason  is  to 
have  no  sensible  religious  belief.     And   that   is  the 
state  in  which  one  is  reduced  when  he  is  driven  to  the 
acknowledgment,  "I  believe  what  the  Church  believes." 
In  any  event,  in  accepting  the  Nicene  Creed  "as  the 
ground  and  pillar  of  our  faith,"  and  as  that  "firm  and 
only  foundation  against  which  the  gates  of  hell  shall 
never  prevail,"  it  must  be  admitted  that  our  private 
judgment  has  not,  so  far,  misled  us. 

67.  It   is   said,   however,    that    the   result   of    the 
exercise  of  private  judgment  has  led  to  schisms  and 
dissent*     If,   however,  the   subject   be  investigated, 


*  Those  who  hold  this  opinion  would  do  well  to  consult  A 
Declaration  of  Faith  of  the  Congregational  Union  of  England  and 
Wales,  held  in  London  7th,  8th,  and  roth  May,  1833,  of  the  Congrega- 
tional or  Independent  Dissenters.  It  will  be  seen  that  Dissent  extends 
only  to  Church  government  and  discipline,  and  not  to  questions  of 
doctrine.  We  have  here  set  out  a  full  declaration  of  faith,  not  one 
article  of  which  can  possibly  be  objected  to  even  by  a  Romanist. 
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it  will  be  found  that  all  the  essential  doctrines  of 
Christianity  embodied  in  the  current  Creeds  are  held 
by  the  leading  Dissenting  communions.  They  are 
"  Nonconformists  "  in  matters  of  form,  discipline,  and 
Church  government.  Diversity  in  non-essentials  is 
preferable  to  a  unity  in  error. 

On  the  other  hand,  a  member  of  the  Roman 
Church  has  thrown  upon  himself  a  far  greater 
dependence  on  the  exercise  of  private  judgment  than 
the  Protestant. 

Let  us  see  what  the  Romanist  is  called  upon  to 
believe  as  part  of  his  "rule  of  faith."  The  first  two 
articles  of  his  supplemental  Creed  require  him  to 
assert  (see  No.  18)  : 

"I  most  firmly  admit  and  embrace  Apostolic  and 
Ecclesiastical  Traditions,  and  all  other  observances  of 
that  same  Church  "  [namely,  the  Roman  Church]. 

"  I  also  admit  the  sacred  Scriptures,  according  to  the 
sense  which  the  Holy  Mother  Church  [i.e.  the  Roman 
Church,  of  course,  is  meant]  has  held,  and  does  hold,  to 
whom  it  belongs  to  judge  of  the  true  sense  and  interpreta- 
tion of  the  Holy  Scriptures;  nor  will  I  ever  take  or 
interpret  them  otherwise  than  according  to  the  unanimous 
consent  of  the  Fathers." 

Such  is  his  programme  ! 

68.  Since  these  Apostolic  Traditions,  which  are  to 
be  "  firmly  admitted  and  embraced,"  have  been 
nowhere  collected  or  codified,  the  Romanist,  in  case 
of  doubt,  if  he  have  an  enquiring  mind,  is  reduced 
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to  the  alternative  of  examining  all  the  writings  of 
the  Fathers,  and  judging  for  himself  what  has  been 
held  by  them  as  Apostolic  Traditions.  We  have 
already  suggested  the  difficulty  that  the  Church  of 
Rome  has  published  no  list  of  the  Fathers  to  be  con- 
sulted, nor  has  she  undertaken  the  task  of  separating 
the  genuine  from  spurious  works,  nor  what  is  orthodox 
or  heretical  in  them,  except  in  the  ponderous  tomes 
of  the  Expurgatory  and  Prohibitory  Indices,  which 
are  in  Latin,  and  not  easily  accessible.  Nor  has  she 
ventured  on  the  publication  of  any  such  code  as 
distinct  from  doctrines  based  on  Scripture. 

Again,  what  is  included  in  the  word  "constitu- 
tions"? Are  these  to  be  found  in  that  weighty  book, 
Bullarium  Romanum  ?  and  are  we  left  to  decide,  on 
the  exercise  of  our  private  judgment,  which  of  these 
precious  documents  amounts  to  an  ex  cathedra  utter- 
ance of  an  infallible  Pope  ?  Does  that  term  include 
the  Roman  Canon  Law — a  book  replete  with  perse- 
cuting and  bloodthirsty  enactments  ? 

69.  All  these  are  to  be  "firmly  admitted  and 
embraced "  by  a  member  of  the  Roman  Church, 
whereas  he  is  called  upon  only  "to  admit"  the  Holy 
Scriptures  ;  but  how,  and  to  what  extent  ?  We 
answer,  With  limitations  with  which  he  cannot 
comply ;  namely,  according  to  that  sense  which  the 
Church  has  held  and  does  hold.  Such  sense  never 
having  been  published,  where  is  he  to  find  it  ?.  How 
is  he  to  avail  himself  of  it  ?  Through  his  parish 
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priest  ?  Is  then  every  parish  priest  an  infallible 
interpreter  of  Scripture?  We  have  no  evidence  of 
the  existence  of  any  such  gift.  If,  again,  it  belongs  to 
the  Church  of  Rome,  "to  judge  of  the  true  sense  and 
interpretation  of  Scripture,"  why  has  she  not  given 
us  the  benefit  of  the  trust,  alleged  to  be  deposited 
with  her  ?  while  the  fact  is  that  the  Roman  Church 
has  not  published  one  single  authoritative  interpre- 
tation of  any  single  chapter  or  even  text  of  Scripture. 
But  in  order  to  place  an  insuperable  barrier,  a  dead- 
lock on  any  possible  interpretation  of  Scripture,  the 
interpretation  of  the  Church,  or  of  any  Priest,  cannot 
be  given,  unless  all  the  Fathers  are  unanimous  in  that 
interpretation.  The  words  of  the  Roman  Creed  are 
too  precise  and  clear  to  admit  of  any  other  interpre- 
tation than  the  literal  meaning  of  the  words  : 

"Xon  enim  unquam,  nisi  juxta  unanimem  consensum 
Patrum  accipiam,  et  interpretabor." 

"  Nor  will  I  ever  take  or  interpret  them  [the  Scriptures] 
otherwise  than  according  to  the  unanimous  agreement  of 
the  Fathers." 

Thus  then  is  the  enquiring  Romanist  launched  on 
a  sea  of  doubts  and  difficulties. 

70.  Further  to  embarrass  a  conscientious  enquirer 
after  the  truth,  we  are  gravely  informed,  in  the  most 
recent  controversial  work,  published  with  the  sanction 
and  recommendation  of  Cardinal  Manning,  entitled 
Catholic  Belief  (fifth  edition,  London,  1885),  that 
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since  Tradition  existed  before  the  Scriptures,  the 
Scriptures  must  be  interpreted  by  Tradition ;  and 
that  Tradition  being  entrusted  to  the  keeping  of  the 
Priests  of  the  Roman  Church,  they  alone  have  a 
right  to  interpret  Tradition. 

"  It  is  only  Tradition  that  can  give  with  authority  and 
certainty  the  right  meaning  of  Holy  Scripture.  Without 
Tradition,  the  Holy  Scriptures  may  be  made  to  speak  in 
many  discordant  ways,  thus  destroying  its  authority 
altogether/'  (p.  23.) 

"  We  mean  a  Tradition  first  coming  from  God,  con- 
tinually taught,  recorded,  and  in  all  desirable  ways  kept 
alive  by  a  body  of  trustworthy  men,  successively  chosen, 
in  a  divine,  or  divinely-appointed  manner,  and  well  in- 
structed, and  who  are  moreover  protected  by  God,  as 
a  body,  from  teaching  what  is  wrong,  or  handing  down 
unfaithfully  to  others  the  doctrines  committed  to  them." 
(P-  'SO 

The  cool  and  quiet  assumption  here  exhibited 
would  be  amusing  if  we  were  not  dealing  with  most 
sacred  things — the  alleged  channels  of  salvation. 

To  assert  with  Cardinal  Wiseman  that  Tradition 
is  proved  on  the  authority  of  Scripture,  and  with  the 
author  of  Catholic  Belief  that  Scripture  is  to  be 
interpreted  on  the  authority  of  Tradition,  is  very 
much  like  the  l9gician's  "vicious  circle." 

71.  If  a  Church  could  be  found  which  had  always 
preserved  her  independence,  and  which  had  been  free 
from  all  communication  with  other  Churches,  it  would 
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afford  perhaps  a  more  convincing  proof  of  the  ancient 
or  recent  origin  of  the  Traditions  in  question.  A 
Church  so  situated  would  be  a  truly  independent 
witness.  Such  a  Church  has  actually  been  discovered. 
In  the  interior  of  Travancore  and  Malabar,  in  the 
south-west  of  the  peninsula  of  India,  we  are  in- 
formed by  Dr.  Buchanan,  in  his  interesting  work, 
Christian  Researches,  such  a  body  of  Christians  has 
actually  been  discovered,  who  had  settled  in  those 
parts  from  the  early  ages  of  Christianity,  and  who 
had  preserved  their  ancient  faith  and  discipline, 
though  perfectly  unconnected  with  other  communions. 
72.  On  the  first  arrival  of  the  Portuguese  on  the 
coast  of  Malabar,  they  were  greatly  surprised  to  find 
a  body  of  Christians  who  had  founded  upwards  of  a 
hundred  Churches.  "These  Churches,"  said  the 
Portuguese,  "belong  to  the  Pope."  "Who  is  the 
Pope?"  said  the  natives.  "We  have  never  heard  of 
him."  The  fires  of  the  Inquisition  were  soon  lighted 
at  Goa.  The  Syrian  Bishop  was  seized  and  sent 
prisoner  to  Lisbon.  The  Churches  on  the  sea  coast 
were  forced  to  adjure  their  tenets,  and  to  acknow- 
ledge the  Pope's  supremacy  ;  but  those  in  the  interior, 
after  a  short  and  feigned  submission,  fled  to  the 
mountains,  and  sought  protection  under  the-  native 
princes.  This  remnant  of  the  ancient  Syrian  Church 
was  visited  by  Dr.  Buchanan,  whose  account  of  them 
is  fraught  with  the  greatest  interest.  Their  Church 
government  is  Episcopal.  For  1300  years  they  had 
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enjoyed  a  succession  of  Bishops,  deriving  their 
authority  from  the  Patriarch  of  Antioch.  They  knew 
of  no  spiritual  dominion  of  the  Bishops  of  Rome, 
and  they  would  acknowledge  none.  But  what  was 
their  faith  ?  and  what  were  their  Traditions  ?  These 
were  sufficiently  manifested  in  the  articles  of  accusa- 
tion brought  against  them  by  the  Portuguese,  in  a 
Synod  held  in  one  of  their  Churches.  "  Their  Priests 
had  married  wives  ;  they  owned  but  two  Sacraments 
—Baptism  and  the  Lord's  Supper ;  they  neither 
invoked  saints,  nor  worshipped  images,  nor  believed 
in  purgatory ;  and  they  had  no  other  orders  or  names 
of  dignity  in  the  Church  than  Bishop,  Priest,  and 
Deacon." 

73.  Here  we  may  appropriately  quote  the  words  of 
M 'Gavin  : 

"  It  has  been  proved  a  thousand  times  that  Rome's 
Traditions  are  mere  novelties,  unknown  to  the  Christians 
of  the  Apostolic  age,  and  yet  I  suppose  no  Papist  ever 
wrote  a  hundred  lines  on  the  subject  without  asserting 
that  his  religion  is  as  old  as  the  era  of  Christianity." 

74.  Having  thus  given  a  brief  survey  of  the  basis 
on  which  the  rule  of  faith  is  founded  by  the  respective 
Churches  of  the  Reformers  and  that  of  Rome,  the 
intelligent    reader   will    not    fail    to    appreciate    the 
simplicity  of  the  one — the  Holy  Scriptures  admittedly 
dictated  by  divine  inspiration — and  the  complicated 
system  of  the  other — Scripture  as  interpreted  by  the 


Tradition.  73 


Church,  and  that  only  when  it  is  in  accordance  with 
the  unanimous  agreement  of  the  Fathers — supple- 
mented by  an  unwritten  word  of  God,  called  Apostolic 
Tradition,  in  the  exclusive  keeping  of  Roman  priests, 
handed  down  by  cv or d  of  mouth  for  eighteen  centuries, 
and  nowhere  recorded.  It  is  impossible  to  comply 
with  the  requirements  of  the  Roman  rule  of  faith  on 
any  other  terms  than  by  an  utter  renunciation  of  judg- 
ment, reason,  and  common-sense,  by  the  adoption  of 
the  degrading  admission  : 

"  I  believe  whatever  the  Church  believes." 


WE  give  in  an  Appendix  a  letter  addressed  by 
Mr.  Collette  to  Father  Gallwey,  who  ranks  high  in 
this  country  among  the  Jesuits.  This  letter  is  a 
peculiarly  appropriate  sequel  to  the  foregoing  treatise. 
We  trust  it  may  be  useful  to  such  of  our  readers  who 
may  find  themselves  in  the  same  position  as  was 
Air.  Collette,  when  invited  by  a  zealous  convert  to 
Romanism  to  place  himself  under  the  instruction  of 
a  priest. 
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A  LETTER  ADDRESSED  TO  FATHER  GALLWEY,  S.J., 

Of  Farm  Street  Chapel,  London. 


"  Qui  alios  quum  potest,  ab  errore  non  revocat,  se  ipsum  errare  demonstrat.' 
Decret.  Greg.  fX.y  lib.  v.  tit.  vii.  cap.  ii. 


REV.  SlR, — Our  mutual  friend,  Mr. ,  a  late  convert  to  the  Roman 

system  of  religion,  with  more  zeal  than  discretion — a  characteristic  of 
recent  converts — expressed  a  wish  that  I  should  have  a  personal  inter- 
view with  you,  the  object  being  to  convince  me  of  my  alleged  present 
religious  errors,  and  to  guide  me  into  the  way  of  truth  for  the  ultimate 
salvation  of  my  soul — a  legitimate  and  praiseworthy  object.  I  sug- 
gested to  my  friend  that  there  were  three  reasons  why  the  proposed 
interview  with  you  might  reasonably  be  objected  to,  you  having  the 
reputation  of  being  a  zealous  and  skilled  advocate  of  the  Papal  system  : 

ist.  The  probable  want  of  skill  and  knowledge  to  meet  an  expe- 
rienced advocate. 

2nd.  The  fear  of  being  convinced,  which  would  lead  to  conversion. 

3rd.  In  a  vivd-voce  conference  statements  on  either  side  are  often 
made  and  denied,  without  the  usual  means  of  reference  to  documentary 
evidence,  and  consequently  no  practical  result  would  follow. 

As  to  the  first  objection.  Of  course  a  lay  member  of  the  Reformed 
Church  is  supposed  not  to  be  so  well  informed  as  such  a  skilled 
advocate  as  you  are  reputed  to  be.  But  that  should  not  be  a  hindrance 
to  one  sincerely  desirous  of  attaining  the  truth. 

As  to  the  second  objection.  I  stated  that  I  believed  myself  to  be 
honestly  convinced  in  my  views,  arrived  at  after  the  careful  reading  of 
works  on  both  sides  of  the  question  in  difference  between  our  two 
Churches.  But  as  the  matter  was  one  on  which,  to  a  great  extent,  I 
consider  salvation  depends,  I  am  uttei-ly  callous  as  to  what  the  public 
may  think  of  me,  if  you  could  prove  to  me  that  I  am  in  error.  I 
should  not  only  embrace  what  may  be  proved  to  me  to  be  the  truth, 
but  I  should  consider  myself  for  ever  indebted  to  you  for  the  service 
thus  rendered  me. 
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The  third  objection,  however,  I  stated,  was  my  real  difficulty.  I 
have  many  friends,  members  of  your  Unreformed  Church,  and  we  have 
had  many  "amicable  discussions."  I  have  ever  found  the  result  most 
unsatisfactory,  for  whatever  the  one  advances  the  other  usually 
contradicts,  and  asserts  that  such  and  such  are  not  doctrines  of  your 
Church  but  only  private  opinions  of  doctors.  Books  and  documents  at 
such  interviews  are  not  always  accessible,  and  I  added  that  I  feared  you 
would  not  submit  to  contradiction  from  a  layman.  To  question  the 
accuracy  of  statements,  your  reply  would  naturally  be :  "  Surely  I  must 
know  my  own  religion  better  than  you."  Written  statements,  on  the 
other  hand,  are  permanent,  and  must  therefore  be  seriously  considered 
before  advanced. 

Now,  Rev.  Sir,  I  wish  it  to  be  understood  that  I  do  not  desire  to 
avoid  the  proposed  interview  on  the  first  two  objections,  but  I  do 
anticipate  no  practical  good  result,  for  reasons  above  stated  under  the 
third  objection. 

I  requested  my  friend  to  induce  you  to  put  in  writing  your  views  and 
arguments;  and,  if  I  cannot  meet  them  honestly  and  fairly,  I  would 
candidly  make  the  admission.  To  convince  me  of  my  error— if  in 
error — would  be  a  small  triumph  to  you,  but  a  great  blessing  to  me,  as 
probably  affecting  my  ultimate  salvation,  and  my  reception  into,  what 
you  consider,  "the  True  Church  of  Christ  on  Earth." 

I  await,  therefore,  with  considerable  anxiety  your  communication. 

In  order  to  save  you  travelling  over  needless  ground,  I  may  at  once 
state  that : 

1.  I  unfeignedly  hold  all  the  Articles  of  the  three  Creeds  of  the 
Christian  Church — the  Nicene,  Apostles,  and  Athanasian  Creeds. 

2.  Holding  the  Doctrine  of  the  "  Trinity  in  Unity  "  which  are  to  be 
worshipped  as  one  God,   in  their  co-equal  dignity,   I  claim  to  be  a 
Catholic  Christian  under  the  law  of  the  fourth  Century  as  published  in 
the  Codex  of  Justinian   (lib.   i.   tit.   i.),  and  indeed   adopted  at   the 
present  day  by  your  Church,  as  the  same  law  is  to  be  found  in  the 
present    editions   of  your   Book   of   Canon   Law   (lib.    i.    tit.    i.)    as 
follows  : 

"  Hanc  legem  (i.  e.  qui  secundum  Apostolicam  disciplinam  Evan- 
gelicamque  doctrinam,  Patris,  Filii,  et  Spiritus  Sancti  unam  deitatem 
sub  part  majestate  et  sub  pia  Trinitate  credunt,  sequentes)  Christiau- 
orum  Catholicorum  nomen  jubemus  amplecti." 

"  We  order  that  all  who  follow  this  rule  (that  is,  who  believe  in  the 
Deity  of  the  Father,  Son,  and  Holy  Spirit,  in  their  co-equal  Majesty 
and  triune  Godhead,  according  to  Apostolic  teaching  and  Gospel 
doctrine)  shall  adopt  the  name  of  Catholic  Christian." 
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3.  I  am  ready  to  subscribe  to  the  dictum  of  Vincent  of  Lerins, 
claimed  to  be  a  Saint  of  your  Church,  uttered  now  more  than  four 
hundred  years  ago  : 

"  Primo  scilicet,   divinre  Legis   autoritate,   turn   deinde   Ecclesire 
Catholioe  traditione."     "  First,  by  the  authority  of  the  law  of  God  ; 
secondly,  by  the  Tradition  of  the  Catholic  Church." 
Again : 

"  Curandum  est,  ut  id  teneamus,  quod  ubique,  quod  semper,  quod 
ab  omnibus  creditum  est " — "  We  must  be  careful  to  hold  that  which 
has  been  believed  everywhere,  always,  by  all." 

4.  I  would  even  go  so  far  as  to  accept  the  rule  laid  down  in  the 
Faith  of  Catholics  (edit.  1846,  vol.  i.  p.  i)  : 

"  I.  The  rule  of  faith.  All  that,  and  that  only,  is  of  Catholic 
Faith  which  God  has  revealed  and  the  Church  proposes  to  the  belief 
of  all." 

This  is  quoted  from  the  Book  of  the  Jesuit  Veron,  Catholic  Rule  of 
Faith  (see  Father  Waterworth's  translation,  Birmingham,  1833).  To 
this  Veron  adds  : 

"  The  above  rule  comprises  two  parts,  the  first  requiring  that  a 
doctrine  to  be  received  as  an  Article  of  Faith  be  revealed  by  Almighty 
God ;  and  the  second,  that  it  be  taught  by  the  Church,  either  in  her 
General  Councils  by  an  express  and  definite  decree,  or  practically 
confirmed  by  the  unanimous  assent  of  the  pastors  of  the  Church  and 
the  faithful."  "  There  can  be  no  obligation,  at  least,  for  the  faithful 
as  a  body,  to  believe  any  doctrine  that  is  not  based  on  this  evidence 
[namely,  the  Word  of  God]  and  proposed  in  this  manner."  "  It  no 
longer  belongs  to  this  heavenly  deposit  if  either  of  these  conditions 
fail." 

5.  I  further  subscribe  to  Veron's  additional  statement : 

"  No  doctrine  delivered  since  the  time  of  the  Apostles  can  be  an 
Article  of  Faith,  though  even  miracles  have  been  performed  to 
confirm  it."  "  No  doctrine  is  an  Article  of  Faith  which  is  grounded 
on  texts  of  Scripture  which  have  been  interpreted  in  various  senses 
by  the  Holy  Fathers." 

Veron  proceeds  to  declare  that  "  the  rules  of  popes,  even  when 
issued  ex  cathedra,  are  not  of  sufficient  weight  to  establish  a  doctrine 
or  Article  of  Faith."  But  as  you  probably  differ  from  Veron  on  this 
head,  in  consequence  of  the  late  Vatican  Decree,  I  will  pass  it  by. 

6.  I  unreservedly  subscribe  to  the  Decree  passed  at  the  third  session 
of  the  Trent  Council,  A.D.  1546 — the  first  official  act  of  that  Council  : 

"This  Holy  Universal  General  Synod  of  Trent  .  .  .  before  nil 
things  determined  and  decreed  that  the  confession  of  the  faith  was 
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to  be  put  first,  following  in  this  the  example  of  the  Fathers,  who  in 
their  sacred  councils  were  accustomed  in  the  beginning  of  their  acts 
to  oppose  this  shield  against  all  heresies  ;  by  which  ALONE  at  length 
they  both  drew  unbelievers  to  the  faith,  conquered  heretics,  and 
con-.rmed  the  faithful.  Wherefore  it  (the  Council)  was  of  opinion 
that  the  symbol  of  faith,  which  the  holy  Roman  Church  uses,  as  that 
rule  in  which  all  who  profess  the  faith  of  Christ  do  necessarily  agree, 

AND   \S  THYT   FIRM  AND  ONLY  FOUNDATION  AGAINST  WHICH  THE 

C;ATES  OF  HELL  SHALL  NEVER  PREVAIL,  is  to  be  read  in  all  the 
Churches." 

They  then  all  joined  in  reciting  the  NICENE  CREED,  in  the  very 
words  as  they  stand  in  the  Common  Prayer  Book  of  the  Reformed 
Church  of  England,  and  to  which  Creed  I  subscribe. 

I  agree  that  this  Creed  is  "a  shield  against  all  heretics;"  and  if  it  be 
true  (which  you  are  precluded  from  denying),  that  by  "  that  alone  the 
Fathers  conquered  heretics,"  let  me  also,  if  a  heretic,  be  conquered  by 
that  Creed  alone.  I  am  ready  to  submit  to  it,  in  which  "all  who 
confess  the  faith  of  Christ  do  necessarily  agree."  They  call  it  "that 
only  and  firm  foundation  against  which  the  gates  of  hell  shall  not 
prevail."  At  present  it  is  precisely  that  declaration  which  would 
confirm  me  as  a  "  Protestant,"  since  I  protest  against  any  other  more 
modern  or  additional  Creed  being  set  up  on  the  same  plea,  and  as 
necessary  for  our  salvation. 

Such  being  a  brief  statement  of  my  declaration  of  Faith,  I  am 
anxious  to  know  what  additional  Articles  of  Faith  you  would  desire  me 
to  accept  as  necessary  for  my  salvation,  and  on  what  authority  ? 

I  am  aware  of  the  existence  of  a  Creed  published  by  Pope  Pius  IV., 
in  November,  1564,  on  his  own  authority,  to  which  you  have  subscribed, 
and  ''without  which,"  it  is  stated,  "no  one  can  be  saved;"  and  you 
undertook  not  only  to  retain  the  same  inviolate,  but  also  "to  cause  it 
to  be  taught  and  preached,  with  God's  assistance,  to  the  end  of  your 
life."  To  this  declaration  you  called  God  to  witness,  with  the  solemn 
words  :  "  So  help  me  God  and  His  Holy  Gospels." 

At  present  I  am  unable  to  discover  on  what  authority  Pope  Pius  IV. 
imposed  on  the  Christian  world  his  twelve  additional  Articles  of  Faith, 
without  accepting  which,  he  tells  us,  "no  man  can  be  saved." 

The  appeal  to  the  "  Holy  Gospels"  appears  to  me  to  be  somewhat 
inconsistent,  since  it  is,  I  believe  to  be  now,  an  admitted  fact  that 
neither  of  these  twelve  additional  Articles  is  in  any  way  sanctioned  by 
the  "  Holy  Gospels,"  nor  indeed  by  any  Apostolic  Tradition. 

Now,  Rev.  Sir,  to  be  plain,  my  difficulty  is,  that  I  cannot  accept 
any  one  single  Article  of  that  Creed,  since  none  of  the  points  there 
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insisted  on  can  possibly  be  traced  to  Holy  Scripture — the  Word  of 
God — nor  were  they  accepted  as  doctrines  or  even  practices  by  the 
Church  for  many  centuries  after  the  death  of  Christ. 

I  have  yet  another  formidable  difficulty  to  overcome.  The  Vatican 
Decree  of  1870,  vesting  infallibility  in  questions  of  faith  and  morals 
in  the  Pope  when  speaking  ex  cathedra,  has  opened  up  another  wide 
field  for  doctrinal  belief. 

This  infallibility  dogma  and  the  Supremacy  of  the  Pope  are  now 
incorporated  and  form  part  of  the  Creed  of  Pius  IV.  The  paragraph 
in  the  Creed  as  amended  now  stands  thus : — 

"  I  likewise  undoubtedly  receive  and  profess  all  other  things  which 
the  Sacred  Canons  and  General  Councils,  and  particularly  the  Holy 
Council  of  Trent,  [and  the  (Ecumenical  Vatican  Council}  have 
delivered,  defined,  and  declared  [and  in  particular  about  the 
Supremacy  and  Infallible  teaching  of  the  Pope\" 

We  have  no  guarantee  that  even  further  additions  may  not  yet  be 
made  to  the  Roman  Creed,  relying  as  you  do  on  the  caprices  of  one 
fallible  individual.  We  have  not  yet  arrived  at  the  true  import  of  the 
term  of  an  ex  cathedra  dictum.  For  this  we  wait  for  another  infallible 
definition,  which  I  presume  has  to  come.  At  present  we  have  only 
private  opinions  expressed.  The  nearest  definition  I  can  find  is  that  put 
forward  by  Bishop  Fessler,  who  acted  as  Secretary- General  to  the 
Vatican  Council  of  1870,  in  his  True  and  False  Infallibility  of  Popes. 
(2nd  edit.,  p.  67,  London,  1875.)  He  there  tells  us  that  the  assertion  of 
Pope  Boniface  VIII. :  "  We  declare,  say,  define,  and  pronounce  it  to  be 
necessary  to  salvation  for  every  human  creature  to  be  subject  to  the 
Roman  Pontiff,"  must  be  accepted  as  an  Article  of  Faith  by  virtue  of  the 
Vatican  Decree,  being  an  ex  cathedra  definition,  by  the  use  of  the  word 
define.  The  proposition  is  somewhat  startling,  and  I  ask  :  How  do  you 
propose  to  reconcile  this,  now  an  Article  of  Faith,  with  the  rules  laid 
down  by  Vincent  of  Lerins,  Veron,  and  "The  Faith  of  Catholics"? 

On  the  same  principle  the  doctrine  relating  to  the  alleged  Immaculate 
Conception  of  the  Blessed  Virgin  Mary,  and  particularly  the  doctrine 
and  practice  of  Indulgences,  and  the  alleged  existence  of  a  celestial 
treasure,  stated  to  consist  of  the  merits  of  Christ  and  the  super- 
abundant merits  of  departed  saints,  "  the  foundation  of  Indulgences," 
as  explained  by  the  ex  cathedra  Bulls  of  Leo  X.  and  Leo  XII. ,  and  that 
these  Indulgences,  as  a  fact,  extend  to  the  relief  of  souls  in  Purgatory, 
became  binding  Articles  of  Faith  on  the  authority  and  retrospective 
action  of  the  same  Vatican  Decree.  It  is  difficult  to  know  now  what  is 
or  what  is  not,  or  what  may  become  an  Article  of  Roman  faith  ! 
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Having  now  briefly  stated  my  position  in  the  Catholic  Church,  and 
some  of  my  difficulties,  I  am  quite  prepared  to  receive  from  you  any 
valid  reason  why  I  should  renounce  my  allegiance  to  the  Reformed 
Church  of  England,  as  a  true  branch  of  the  one  Holy  Catholic  Church, 
to  be  admitted  a  member  of  the  Unrefonned  Roman  Branch  of  the  same 
Catholic  Church,  of  which  you  are  a  professed  and  distinguished 
member. 

In  the  meantime,  permit  me  to  draw  your  attention  to  the  golden  rule 
laid  down  by  the  illustrious  Bishop  Augustine,  declared  by  your  Breviary 
to  be  a  "right  excellent  teacher,  Light  of  the  Holy  Church,  blessed 
Augustine,  and  lover  of  the  Divine  Law,"  as  clearly  applicable  to  our 
relative  positions  in  this  unhappy  controversy : 

"  Let  not  these  words  be  heard  between  us,  '  T  say.'  or,  'You  say;' 
but  rather  let  us  hear,  'Thus  saith  the  Lord  ;'  for  there  are  certain 
books  of  the  Lord  in  whose  authority  both  sides  acquiesce.  There 
let  us  seek  our  Church,  there  let  us  judge  our  cause.  Take  away, 
therefore,  all  those  things  which  each  alleges  against  the  other,  and 
which  are  derived  from  any  other  source  than  the  CANONICAL  BOOKS 
OF  THE  HOLY  SCRIPTURES.  But  perhaps  some  will  ask,  Why  take 
away  such  authorities?  Because  I  would  have  the  Holy  Church 
proved,  not  by  human  documents,  but  by  the  WORD  OF  GOD."  * 

And,  finally,  there  is  one  question  suggested  by  the  above  extract  to 
which  I  should  require  a  clear  answer  :  "  What  are  the  points  of  Faith 
1  am  required  to  accept  which  are  taught  on  the  authority  of  Tradition, 
and  not  founded  on  Scripture?"  since  Holy  Scripture  and  Tradition 
are,  by  a  Decree  of  the  Council  of  Trent,  placed  on  the  same  level  as 
Divine  Revelations.  They  tell  us  that  "the  source  of  all  saving  truth 
and  discipline  are  contained  both  in  the  written  Books  and  unwritten 
Tradition,"  and  that  both  are  esteemed  of  equal  piety  and  veneration. 

Waiting  your  reply, 

I  remain,  Rev.  Sir, 

Your  most  obedient  servant, 

C.    H.    COLLETTE. 
2,  LANHILL  ROAD,  ST.  PETER'S  PARK,  W. 
\oth  April,  1885. 

N.B. — This  letter  remains  unanswered. 


AUGUSTINE,  De  Unitate  Ecclesice,  c.  4,  torn.  vii.  p.  625.     Lugduni,  1562. 
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and  the  date  should  be  written  on  the  "  cutting."  The 

PRINCIPLES  ADVOCATED 

in  "ENGLISH  OPINION  "and  the  Publications  issued  by  the  CONSTITUTIONAL  PRESS  ASSOCIA- 
TION  are  the  development  of  a  Sound  English  Policy,  based  upon  the  ancient  lines  of  the  British 
Constitution— an  aggressive  attack  upon  the  Radical  Socialistic  measures  of  Mr.  Gladstone  and  his  Irish 
Allies — the  enunciation  of  a  bold  foreign  policy — the  development  of  Ships,  Colonies,  and  Commerce — the 
Restoration  of  the  Powers  of  the  Crown  to  be  exercised  through  the  Privy  Council — the  responsibility  of 
Cabinet  Ministers— the  protection  of  Vested  Rights— the  Defence  of  the  Temporalities  of  the  Church. 
This  Journal  supports  all  Protestant  Organisations  engaged  in  opposing  the  insidious  machinations  of  the 
Roman  Catholic  priesthood  in  Ireland,  and  will  unite  with  any  Organisation  or  individuals  to  lessen  their 
influence  in  England.  It  will  wage'war  against  the  fallacies  of  unregulated  Free  Trade  and  endeavour  to 
create  a  public  demand  for  the  imposition  of  Import  Duties  upon  all  foreign  manufactured  goods  which 
rnter  into  competition  with  our  own  trade.  It  will  advocate  the  establishment  of  a  Department  for  State- 
aided  Emigration.  It  will  support  and  aid  to  popularize  all  Legislative  measures  for  Improving  the 
Social  Conditions  of  the  Working  Classes,  and  the  passing  of  a  Homestead  Law  as  a  protection  to  the 
Homes  of  the  Poor.  In  reference  to  the  Temperance  Legislation  it  supports  the  Church  of  England 
Temperance  Society,  and  all  measures  of  National  Thrift.  In  aid  of  these  principles  the  Committee  of 
the  CONSTITUTIONAL  PRESS  ASSOCIATION  will  provide  Speakers  to  advocate  those  views  in 

POLITICAL  LECTURES  AND  DEBATES 

in  any  part  of  the  United  Kingdom  upon  the  subjects  set  out  in  the  syllabus  of  the  Editor's  Lectures. 
The  Committee  of  the  Constitutional  Press  Association  believe  that  the  Industrial  Masses  have  been 
neglected  by  the  Conservatives,  and  have  fallen  under  the  influence  of  the  Democrats,  the  Demagogues, 
the  Caucus  Wire  Pullers,  the  Socialists,  and  the  Infidels,  who  are  rapidly  educating  the  uninformed  masses 
in  principles  subversive  of  Law,  Property,  and  Religion.  The  Committee  are  of  opinion  that  the  intelli- 
gent portion  of  the  New  Electorate  only  require  to  be  approached  in  a  proper  spirit  to  be  satisfied  that  the 
true  friends  of  the  Poor  are  those  who  defend  the  Constitution.  Experience  proves  that  the  staonchest 
supporters  of  Law  and  Order  are  those  who  have  been  won  over  by  Constitutionalists  who  are  in  thorough 
sympathy  with  their  wants,  and  when  satisfied  by  the  arguments  of  men  whom  they  can  respect,  the 
Industrial  Classes  form  the  strongest  bulwarks  of  the  Crown.  The  Committee  of  the  Constitutional 
Press  Association  will  be  pleased  to  send  out  trained  speakers  to  address  popular  meetings,  or  hold  public 
debates  with  political  opponents  on  all  the  Controverted  questions  of  the  day. 
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